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SADR AL"ULAMA 


Sadr al*Ulama Imam al-Nahw al-Sayyid Ghulam al-Jilani al- 
Meruthi sg was an erudite scholar of the last century. He was born 
on the rth of Ramadan 1893 in Dadon, a large city in India. He 
studied from many luminaries of the AhI al-Sunnah: from the likes 
of Sadr al-Shari’ah ‘Allamah Amjad ‘Ali al-‘Azami & and Sadr al- 
Afadil al-Sayyid Na’im al-Din al-Muradabadi &. Later, he pledged 
allegiance to ‘Ala hadrat Ashraf al-Mashaikh al-Shah al-Sayyid ‘Ali 
Hussain al-Ashrafi al-Jilani & and was granted Ijazah and Khilafah 
in al-Silsilah al-Ashrafiyyah. He taught the religious sciences for 
half a century and produced great leaders of the Ahl al-Sunnah 
such as: Muballigh al-Islam ‘Allamah Shah Ahmad Nutrani &, 
Sharih al-Bukhari ‘Allamah Sharif al-Haq al-Amjadi & and Rehan 
al-Millah ‘Allamah Rehan Rida Khan al-Qadiri &. He left behind 


major works, especially in the science of Nahw. 
His famous works consist of — 

- Bashir al-Qari Sharh Sahih al-Bukhari 

- Bashir al-Najiyah Sharh al-Kafiyah 

- al-Bashir al-Kamil bi Hal Sharh Miat ‘amil 

- al-Bashir Sharh Nahw Mir 


This mountain of knowledge left chis mundane world on the 8th 
of May 1978. 


SADR UL ULAMA ACADEMY 


was established on Thursday 12th January 2017 in the 

resence of many great scholars; namely, Mufti al“Azam Pakistan 
Lif Ashraf al-Qadiri and Ustadh al-'Ulama Shaykh al-Hadith 
Mufti Aslam al-Bandyalwi. It was established by Fakhe oo al 
Sunnah Hadrat ‘Allamah al-Sayyid Muhammad ‘Irfani Miya Sahib 
Qibla, who is the son of Hudar Sadr al-Ulama &. 


This academy 


Sadr ul Ulama Academy was established to propagate the works 
and teachings of Hudar Sadr al-Ulama &. It also aims to ease 
the acquaintance of knowledge for English speaking Muslims; this 
is by providing them with literature in the English language that 
shall be used to teach the Dars e Nizami syllabus. Another great 
aim of this academy is to translate Islamic literature from Arabic 
and Urdu to the English language, to allow those settled in the 
western countries to benefit from the works of our great scholars 


of the past. 


We would like to thank all those who have helped towards our 
works; whether that be in the form of proofreading, composing or 
financially supporting us. May Allah & reward them all for their 


efforts and shower mercy upon them. 


Hereby, we dedicate all our works and efforts to the blessed soul of 
Hudir Sadr al-Ulama & and the entire Muslim Ummah. 


We request the supplications of the Ah] al-Sunnah and its scholars 
for Allah & to remove all difficulties and hardships from our path 


and make easy for us our mission. 


INTRODUCTION 
‘ILM AL-MANTIQ 


DEFINITION OF MANTIQ — a canonical tool by which the mind is 


protected from making mistakes whilst contemplating [fikr]. 


PURPOSE OF MANTIQ — to protect the mind from making 
mistakes whilst contemplating. 


SUBJECT OF MANTIQ — mu‘arrif / qawl sharih and dalil / hujjah. 


ORIGINATOR OF MANTIQ — Hakim Aristu' was the first to 
formulate the science of mantig upon the request of Sikandar Dhul- 


Qarnayn’. He is known as al-mu‘allim al-awwal [the first teacher]. 


Later, a man named Aba Nasr Farabi 3 developed this science and 
explained it. By doing this he earned the title al-mu‘allim al-chani 
[the second teacher]. After the works of Aba Nasr Farabi were 
burnt, Ibn Sina‘ re-wrote them and by doing so earned the title 


al-mu‘allim al-chalith [the third teacher]. 





1 Pr . ~ . . 

Known in English as Aristotle. He was an ancient greek philosopher and 
scientist. (384 BC - 322 BC). 
24 ° . . 

Known in English as Alexander the Great. He was a king of the ancient greek 
kingdom of Macedon. (356 BC - 323 BC). 
3 , = ° e . 

Known in English as Alpharabius, He was a renowned philosopher and jurist. 
(872 CE - 950 CE). 
4 = eT ‘ 

Known in English as Avicenna. He was a persian polymath, regarded as one 
of the most significant philosophers, logicians and astronomers of the Islamic 
Golden Age. (980 CE - 1037 CE). 


LESSON 1 
TASAWWUR AND TASDIQ 


Visual j je 
images of objects are induced in 4 mirror. Allah @ has 
‘ates humans a faculty similar to a mirror called the mind 
ihn]'. > mi i i 
|'. In the mind not only visual images are induced, rather 


images of sensual [mahsiisac]? and rational [ma‘qular}} things are 
also induced. 


DEFINITION OF ‘ILM [KNOWLEDGE]4 — the obtaining of an image 
in the mind.5 


DEFINITION OF HUKM [JUDGEMENT]® — the affirmation of a 


thing for another or the negation of a thing from another. 





' This is also known as al-quwwah al-darrakah and al-quwwah al-mudrikah. 

* "That which is acquired using the five senses. 

> That which is understood using the ‘agl. 

* It is importance that we define knowledge prior to beginning. This is because 
the purpose of studying manrig is to protect the mind from making mistakes 
whilst contemplating. Contemplation is done using knowledge. ‘Therefore, we 
must first establish what “knowledge” actually is. 

> Therefore, when someone says “I have gained knowledge of so-and-so” it means 
they have gained an image of that in their mind according to the manatigah. The 
“quality” of this image differs as you will find out shortly. ‘I/m can also refer to 
the obtained image in the mind. 

© The understanding of the two types of ‘ilm is dependent upon knowledge of 
the definition of hukm. Therefore, it is necessary that we understand what hukm 


is first. 


Affirmation is known as IJAB, c.g. 


de y 
“He is a scholar” 


NOTE — 


Negation is known as SALB, ¢.g. 
s otisie@er 
de > 


“He is not a scholar” 


“ILM is of two types’ — 
TASAWWUR [APPREHENSION] — that knowledge which is 


empty of a hukm, e.g. 


Ver 


45 
“Zayd”™ 
TASDIQ [AFFIRMATION] — that knowledge which contains 


a hukm, e.g. 


Ver 


wy) 


Gin 


¥ . 
oo 
“Zayd is standing” 


—_—_—_—— 


1 . ° - % 

The logical process is to first define something [ca'rif] and then state its types 
[ragsim]. 
2 ° . ° 7 

There is no hukm in this because apart from the word “Zayd” we have received 
no other information regarding him. 
4 e 

In this example “standin 


ah g” has been affirmed for Zayd. Therefore this contains 
a hukm. 


3 


EXERCISES 


I. How is the mind similar tO a mirror? 


N 


What is the differenc 

s the difference between the mind and a mirror? 
3. What are the two types of hukm? Provide examples for 
each. 


4. Whar is the definition of tasdig? Provide an example. 
5- Determine whether the following examples are tasawwur 
or tasdiq — 
> The man is a scholar JE 12.4 
s a scholar | dle Jol 
> Moon | 423 
e -#3 
ee | ee i 
> Bakr was killed | 3S 
: ‘ Te 
> The man is a scholar [Ae jo 
, ° - ey 7 . S 
> The sun is risen | ab pou 
6. Determine whether the following examples are ijab or 
salb — 
r ° . - S Ver 
> Zayd is a writer | CslS 435 
e » <- gh 
> Bakr is an ascetic | sal5 5S 
a a oe < 20ue e 
> Khalid is nor a student of mantig | gat! Sle -J we 
. s I, 
> Allah is All-Hearing | a Pri) 
- ots 
> Allah is nor ignorant | jaGe J al 


LESSON 2 
TYPES OF TASAWWUR AND TASDIQ 


TASAWWUR is of two types — 
TASAWWUR BADIHI [SIMPLE APPREHENSION] = chat 
raswwur er does not require contemplation [nazar/fikr] in order 
a comprehend it, e.g. 
33 570M 5 351! 


“Hot and cold” ' 


TASAWWUR NAZARI [COGNITIVE APPREHENSION] — that 


raswwur which requires contemplation in order to comprehend it, 


c.£. 
Ji 5 41 


“Jinn and angel” * 





' The hot and cold nature of something is perceived using the sense of touch, as 
opposed to contemplation. Similarly, all those things which are perceived using 
any of the five senses will be classed as badihi as contemplation is not required. 
* We cannot know the essence/reality ofa jinn or an angel without contemplation 
as this is not something which can be perceived using the five senses. The 
definition of an angel is “tilt Jiccl JS+2 Zloy —e” and the definition of a jinn is 
“Uke Jesh JS: Sot pump 

N.B. The definition of something is classed as raswwur, not casdiq. 
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TASDIQ is of two types — 


TASDIQ BADIHT [SIMPLE AFFIRM 


a ) ATION] — thar tasdig 
€s not require contemplation in 


order to comprehend 


which 


it, e.g. 


es, - »5,¢ 
3 yl just 
“Fire is hor” ! 


TASDIQ NAZARI [COGNITIVE AFFIRMATION] — that 


tasdigq which requires contemplation in order to comprehend 
it, en. 


SAW 


“The universe is contingent” ? 


DEFINITION OF NAZAR / FIKR [CONTEMPLATION] — to arrange 
known matters, (whether raswwur or casdiq) in a manner which 


leads to knowledge of the unknown.’ 


' To place this judgement one does not need to contemplate. Mere proximity to 
fire will establish that fire is hot using the senses. This is classed as tasdiq because 
in this we have affirmed heat for fire. 

* Using our senses we can determine that the universe exists and that there 
is changing in it. However, this alone does not lead us to the conclusion “the 
universe is contingent [created]”. We must use this knowledge obtained from 
our senses to contemplate. When contemplating we will come co know that 
everything in which there is change is contingent as that which is not contingent 
does not change. Once these two things have been established all we need to do 


i “TiV i -refore, we will say 
is place them in the correct order and derive a conclusion. Therefore, ; 


“the universe is changing. Everything that changes is contingent. therefore, the 


universe is contingent.” By contemplating, we have aff 
; ae er eee 
the universe. Therefore, “the universe is contingent: Is casdig nazari. 

se. - 

: ledge i.e. “the universe is changin 
3 In the above example the first piece of knowledge i.e. “the univer * g 
i ie svervrhi -hanges 

is casdiq badihi and the second piece of knowledge i.e. “every thing that chang 
, these two pieces of knowledge by 


irmed contingency for 


‘ : : . - shan ‘ 
is contingent” is tasdiq nazari. We arrang 
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OTE Arranged knowledge in the form of caswwur is known as 
N a 


rrif / gawl sharih (definiensl, e.g. 


mua 
¥ 4% veer 
bb oN > 
“Rational being” ' 
Arranged knowledge in the form of casdiq is known as 
dalil / hujjah levidencel, e.g. 
$e ee ete 12 wt SIF 
Bas AWb Le J JS 5 GU 


“The universe is changing, everything which chnages is contingent, 
= . . . 2 
therefore, the universe is contingent” 





keeping the first in first place and the second in second place and say, “the 
universe is changing. Everything that changes is contingent.” Once these two 
pieces of knowledge have been arranged correctly, we will come to know of that 
which was unknown to us i.e, “the universe is contingent.” This is nazar / fikr. 

' This is the definition of insan. The essence of *insan” is unknown to us. 
Therefore, we contemplate. We try to find things in our mind which we already 
know about “insan”. We find two things, “hayawan” [living being] and “nari” 
[rational]. We now need to place these in the correct order by placing hayawan 
first and natig second. By doing this we get “hayawanun nariqun” which is the 
definition of “insan”, Both “hayawan” and “ndatiq” are caswwur as they do not 
contain a hukm. Therefore, “hayawanun natiqun” will be classed as muarrif / qawl 
sharih as it is arranged using caswwur. 

* As stated before the first part is casdiq badihi and the second is tasdiq nazari. 


Therefore, this is known as dalil / hujjah as it has been arranged using casdiq. 
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EXERCISE 
Wh h » Zayd is a human and every human is a living being | 
I. at is the definition of taswwur badi 
: thi? Provide an Be cal as % oh 47 
ONG Qlal JS 9 Ost 


example. 


oe . ¥ ane * seer 
: ies ory living being" | ols. 
2. What is the definition of tasdig nazari? Provide an example » Predatory g being | pp Oly 


¥ 2 ¥ “ee 
ine w ing living being* | jab ol 
3- Determine whether the following are casawwur or tasdi > Braying living being | pAb ols 
and whether they are badihi or nazari — a“ 6. From the examples in question 5, provide two examples of 


j ‘9 examples of tcasdiq. 
> Warer | 2 tasawwur and two examp sdig 


> Muhammad is the Messenger of Allah | ai a4 Ae 

> Snow is cold | 3,0 esi 

> Prophet | 5 

> The scholar is an ocean [of knowledge] | >=: SalI 

> Zayd | 45 

> Jinns | SEL 

> In the sea there is water | #6 > 33 

> Fasting is obligatory | 3 A all 

> Book | SES 
4. What is the definition of nazar / fikr? Provide an example 
with an explanation. 
5. Determine whether the following example are mu‘arrif / 
gawl sharih or dalil / hujjah — 

e © °° ° I - ae * seer 
> Neighing living being" | Js ols> 
> The universe is independant of an influential factor and 
everything which is independant of an influential factor 
is eternaly pre-existent | 
wine Bate bang Shin £4, mete gl Se ee 

Ss | ‘5 =, ay ‘ | e . GSI 
es pH! oF S528 oF . ' The definition of a lion. 


* The definition of a donkey. 





' The definition of a horse. 


LESSON 3 
DALALAH 


As mentioned above, the subject of Mantiq are mularrif/qawl 


sharih and dalil/hujjah. Both of these are from the category of 


meanings [ma’ani] not words lalfaz|'. Therefore, the Logicians 
[manaciga] should not indulge in the discussion of words, like the 
Grammarians’. However, we see that communication and the 
comprehension of meanings is dependant upon words}, Hence, it 
was necessary for the Logicians to discuss the ways in which words 


signify a specific meaning, 


DEFINITION OF DALALAH [SIGNIFICATION] — a thing to be in 
such a manner chat if knowledge of it is obtained, then knowledge 


of a second thing is necessary.‘ 


" ive. Mu'arrif/Qawl Sharih and Dalil/Hujjah are used to denote the meanings of 


the words, as opposed to the words themselves. 

* When it has been established chat the subject of Mantiq (ie. that which 
the Logicians discuss) is from the category of meanings, they should discuss 
only that and should refrain from discussing the words as this will be classed 
as indulgence in that which does not concern one. As for the Grammarians, 
the subject of Nahw is “kalimah and kalam”, therefore, it is for chem to discuss 
regarding words. 

§ As humans, we communicate using words which act as a intermediary in 
conveying our desired meaning. Without words we will find it very difficult co 
convey our thoughts (i.e, The meanings in our mind). Similar is the case of the 
comprehension of meanings. If they are not given a word form we will struggle 
to understand efficiently. The example of a teacher and student can be used 
here. If the student cannot communicate with the teacher, he will scruggle in 
asking questions and if che teacher cannot communicate with the student, he 
will struggle in delivering the knowledge. 

4 Eg. If knowledge of the word is obtained, then knowledge of the meaning is 


necessary. 
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The first is known as the DAL [SIGNIFIER] and the second is known 
e fir 

as the MADLOL [SIGNIFIED]. 

N OF WAD’ [FORM ULATION] — the specification [cakhsis] 
another in such a way that when knowledge of the 


nowledge of the second is necessarily obtained 


DEFINITIO 

of one thing to 

frst is obtained, k 
; as 

e.g. Zayd naming his son ‘Amr. 

In this case the name ‘Amr is known as the MAWDU’ [FORMULATED] 


and the person ‘Amr himself is known as the MAWDU’ LAHU 


[FORMULATED FOR THE MEANING oF]. 


DALALAH is of two types — 

DALALAH LAFZIYYAH [VERBAL SIGNIFICATION] — chat 
dalalah in which the dal is a word e.g. the dalalah of the word Zayd 
upon the entity of Zayd. 

DALALAH GHAYR LAFZIYYAH | NON-VERBAL 
SIGNIFICATION] — chat dalalah in which the dal is not a word e.g. 


the dalalah of smoke upon a fire. 


puianiensinienamissiniiis 
' E.g. The dal is the word and the madlal is the meaning, 
* Zayd has specified the word “Amr” with his son in such a way that when the 
word “‘Amr” is said (ie. knowledge of it is obtained), it refers to his son (ie. 
knowledge of him is necessary), 
§“Smoke” is a word. However, it is not the word “smoke” which indicates a fire 


Rather. its the mean} . : 5 
r, its the meaning of smoke (i.e, actual smoke) which indicates a fire. 


2I 


EXERCISES 
Why do the Logicians discuss words whe 


n the subject of 
Mantig is Meanings? 


Determine the dal and the madli 


lin the following 
examples — 


> The word Khalid and the entity of Khalid 

> ‘The redness of the face and guilt 

> Sadness and tears 

> Wound and a beating 

> “Do not enter!” and the no entry sign 

What is the definition of wad’? Provide an example. 


Determine whether the examples in question 2 are 


examples of dalalah lafziyyah or dalalah ghayr lafziyyah. 
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LESSON 4 


ES OF DALALAH LAFZIYYAH AND DALALAH 
TYP 


GHAYR LAFZIYYAH 


<1) ALAH LAFZIYYAH is of three types — 
DAL 

ALALAH LAFZIYYAH WAD’IYYAH ae 

: , 11d i y ; . = 

RMULATIVE SIGNIFICATION] — that dalalah in which the da 

UL al : 
4 d and the cause is wad’' e.g. the dalalah of the word Zayd 
is a Wor 


upon the entity of Zayd.” 

DALALAH LAFZIYYAH ‘AQLIYYAH [| wees, —— 
SIGNIFICATION] — that dalalah in which the dal is a word ws 
cause is the ‘ag! [reasoning] e.g. the dalalah of the word Dayz whic 


s heard from behind a wall upon the presence of a speaker} 
wa 





'§¢. the cause of the signification is wad’. 7 a 

2 The word “Zayd” only signifies his entiry because a - (for ae e ‘s 
father) has formulated it for him. Other than this there is no reason for the 
word “Zayd” to signify his entity. | | 

3 When dh word “Dayz” is heard from behind a wall, we ae t know si : 
speaking, however, one thing which we know is that ie is someone behin 
the wall. In this the dal [dayz| is a word and it has signified the presence o 

someone behind the wall using the ‘agl i.e. it is our mind that tells us that 
there has to be someone behind the wall, “Dayz” is a lafz muhmal [meaningless 
word]. ‘The reason why we used “Dayz” instead of “Zayd” is in order too keep the 
example solely for dalalah ‘agliyyah. This is because if we used “Zayd”, this ome 
be dalalah ‘agliyyah in the sense chat it signifies the presence of someone behind 
the wall. However it will also be an example for dalalah wad'iyyah as the word 
“Zayd” would signify the entity of Zayd. Also, we used a restriction of “behind 
the wall” because if this was said by someone present, the word Dayz would not 
signify the presence of the speaker as that is already known through aaa 
[mushahadah]. Therefore, in the case of the presence of the speaker it can signify 


the non-muteness of the speaker etc. 
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DA LA * , 
ALALAH LAFZIYYAH TAB'IYYAH [VERBAL NATURAI 
SIGNIPIC — that dalalah j i | 
IFICATION] — chat dalalah in which the dal is a word and the 
cause is the i acur | 
7 e is the cabi'ah [nature] ep. the dalalah of “Uh,Uh" upon chest 
pain, ' | 


DALALAH GHAYR LAFZIYYAH is of three types — 


DALALAH GHAYR LAPZIYYAH WAD'LYYAH |INON-VERBAL 
FORMULATIVE SIGNIFICATION] — that dalalah in which the dal 
is not a word and the cause is wad’ e.g. the dalalah of the dawall 


arba‘ah (the four signifiers]? upon their meaning. 


DALALAH GHAYR LAPZIYYAH ‘AQLIYYAH [NON-VERBAL 
RATIONAL SIGNIFICATION] — chat dalalah in which the dal is not 


a word and che cause is the ‘aql e.g. the dalalah of smoke upon a 


fire! 





"When chest pain lie, che madlal] is felt by a person, the word *Uh,Uh" lie. the 
dal] is naturally heard due co the severity of the pain. Therefore, when “Uh,Uh" 
is heard from a person, it signifies chat he is suffering from chest pain. “Uh,Uh" 
is a word and its signification of chest pain is caused by nature. 
2 the Dawall Arba’ah are: Khucur [Lines]; Lines which form words which then 
signify a specific meaning ¢.g. lines on roads and parking lots. ‘They signify 
where a car should be parked, or that parking there is prohibited. ‘Uqud [Knots]: 
The Arab traders used the knots on ones fingers to signify a specific price ¢.g. 
‘The knot on the index finger signifies 1 Dirhams and the knoe on the middle 
finger signifies 2 Dirhams ete, Nusub 
the no entry sign. Isharat [Gestures]: Gestures which signify a 
“be quite”. 


[Signs]: Road signs which indicate a specific 


meaning ¢.g. 
specific meaning ¢. 


g. placing the index finger on the lips signifies 
All these are not words, however, they have 


been formulated for a specific 


meaning. . 
: , 2 . - » fa os ’ cr * “s 
3 When a fire is lit, smoke is seen. Therefore, when smoke is seen it signifie 


The ‘agi is the one who causes (ie. understands) this 


the presence of a fire. 


signification. 


DALALAH GHAYR LAFZIYYAH TAB'IYYAH [NON-VERBAL 
NATURAL SIGNIFICATION] — that dalalah in which the dal is not 


a word and the cause is the cabi’ah e.g. the dalalah of the redness of 


the face upon guilt.’ 
Nore — From the above six types the Logicians only discuss the 


first type, dalalah lafziyyah wad'iyyah.” 


ee 
! 
hen one is guilty, his/her face might curn red. This redness is natural. 


Therefore, when one’s face turns red it signifies that they are likely to be guilty 
of something. : : . 
BD hetia.s 
is because the muarrif/qawl sharih and dalil/hujjah are meanings which 
are placed into words which signify the intended meaning. The words used are 
ones which hav 
wach have been formulated [wad'] to convey those meanings. Therefore 
la arrif/qawl sharih and dalil/hujjah consist of formulated words in which dalalah 
fiyyah wad ‘iyyah is found. 
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EXERCISES 
What is the definition of dalalah lafiyyah ‘agliyyah? 
Provide an example. 
Determine which type of dalalah [from the six types] is 


found in the following examples — 

> ‘The dalalah of the paleness of the face upon fear 

> The dalalah of a bell [in schools] upon lunch time 

> The dalalah of “Meow” upon a request for food 

> The dalalah of a high pulse upon sickness 

> The dalalah of the word Khalid upon the entity of Khalid 
> The dalalah of “Uff” upon regret 


> The dalalah of the word Daiz which is heard from 


someone present upon the fact chat they are not dumb 
What is the definition of dalalah ghayr lafziyyah 


wad’iyyah? Provide an example. 
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LESSON 5 


’ 
TYPES OF DALALAH LAFZIYYAH WAD’ IYYAH 


"YYAH is of three types — 

ALA AFZIYYAH WADI! 

pALALAH L / 

H MUTABAQI [COINCIDENTAL SIGNIFICATION]— 


ALALA = 
; | meaning for which it was 


slalah of a word upon the cota ine 
Soe [{mawdu’ lahi] e.g, the dalalah of the word insan upon 
or 


nia 1 
hayawan and natig. 
AMMUNI [PARTIAL SIGNIFICATION|] — 


DALALAH TAD < 
on a part of the meaning for which it was 


that dalalah of a word up , 
formulated e.g. the dalalah of the word insan upon either hayawan 


or natig.” 

DALALAH ILTIZAMI [ASSOCIATIVE SIGNIFICATION| — 
thar dalalah of a word upon a meaning which it was not formulated 
for. However, it is associated to the formulated meaning in the 
sense that when the formulated meaning is comprehended, this is 
also comprehended e.g. the dalalah of the word shams [sun] upon its 


light} 


' The total formulated meaning of insan is hayawan narig. Therefore, if insan is 
used to signify hayawan narig, this is dalalah mutdbagi. In this example insan is 
the mawdu’ and hayawan natiq is the mawdi’’ laha. 

* Hayawan and narig are the parts of the total formulated meaning of insan. 
Therefore, if insan is used to to signify only hayawan or only narig then this will 
be classed as signification of a part of the total formulated meaning. 

3 The total formulated meaning of the shams is the star, around which the 
earth orbits. Although light is not part of it, when the meaning of shams is 


comprehended, its light is also comprehended. 
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EXERCISES 


What is the definition of dalalah murabagi? Provide an 
example. 


Determine which type of dalalah lafziyyah wad 'iyyah is 
found in the following examples — 


> The dalalah of faras upon hayawan sahil 

> The dalalah of asad upon hayawan 

> ‘The dalalah of himar upon nahiq 

> ‘The dalalah of “Uh,Uh” upon chest pain [Think carefully] 
> The dalalah of Hatim Ta’i upon genorosity 


What is the definition of daldlah ilrizami? Provide an 


example. 
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LESSON 6 
LAFZ 


i iculates.' 
: 7 — that which a human articu 
N OF LAFZ —¢ 
DEFINITIO 


There are two types of lafz — 
NGULAR] — that lafz in which a part at he 


MUFRAD [SI , | 
fy a part of the intended meaning [ma’na 


word does not signi 


magstdi).” 
MUFRAD has five scenarios — 
HG Sa 
1. The word has no parts e.g. hamzah iscifham. 


2. The word has a part, but the intended meaning does not 


’ 5 ciate 
e.g. the dalalah of the word Allah on its entity. 


3. The word has a part, the intended meaning has a part, 


but a part of the word does not signify a part of the intended 


' The definition of lafz according to the Logicians and the Grammarians is the 
same. However, the definition of the types is different. 

* This will be understood from its scenarios. 

§ Hamzah Istifham only has one letter which will be classed as its total and not a 
part. Therefore, if a word has no parts then how will a part of the word be able 
to signify a part of the intended meaning? 

* The word Allah has four letters, so it has parts. However, the intended meaning 
of the word Allah ic. the entity of Allah, has no parts. Therefore, if the intended 


meaning has no parts then how will a part of the word be able to signify a part 
of the intended meaning? 


“9 


meaning e.g. the dalalah of the word Zayd! upon his entity, 


4. The word has a part, the intended meaning has a part, a 
‘ . . 
part of the word signifies a part of the meaning, but the meaning 


is not the intended meaning e.g. the dalalah of the word ‘Abdullah 
as a name, upon his entity} | 


5. The word has a part, the intended meaning has a part, a 
part of the word signifies a part of the intended meaning, Ecco 
the signification is not intended e.g. the dalalah of hayawan nipia 
as a name, upon his/her entity.4 - 
sree 


" Note: The name of an insan refers to three meanings: the meaning of ha 
hayawan, 
the meaning of natig and the meaning of entity (shaks i.e. the specific individual). 
Therefore, whenever the name of an insan is mentioned the above three things 
will be classed as the intended meaning. 
* The word Zayd has three letters, so it has parts. The intended meaning of the 
word Zayd ice. the meaning of hayawan, the meaning of natiq and the meaning 
of shakhs, also has parts i.e. it has three parts. However, the parts of the word do 
not signify the parts of the intended meaning i.e. the zaa does not signify the 
meaning of hayawan, the yaa does not signify the meaning of natig and the daal 
does not signify the meaning of shakhs. Therefore. although the word and the 
intended meaning both have parts, signification between the two is not found. 
3 The word ‘Abdullah has two parts i.e. ‘Abd and Allah. The intended meaning 
of the word ‘Abdullah i.e. the meaning of hayawan, the meaning of natig and 
the meaning of shakhs, also has parts. In this the word ‘Abd signifies its own 
meaning (slave) and the word Allah signifies its own meaning (Lord). However, 
this is not the intended meaning as ‘Abdullah in this case is the name of an 
insan, therefore, it will signify the above three meanings which in this case the 
word ‘Abd and Allah do not. Therefore, although the word and the intended 
meaning both have parts and signification is also found, the signification is not 
upon the intended meaning. 
* Hayawan Natiq has two parts i.e. hayawan and natig. The intended meaning of 
the word hayawan ndatiq i.e. the meaning of hayawan, the meaning of nariq and 
the meaning of shakhs, also has parts. A part of the word signifies a part of the 
intended meaning i.e. the word hayawan signifies the meaning of hayawan (the 
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URAKKAB [CoMpouND] — that lafz in which a part of 
M 


the word signifies a part of the intended meaning, e.g. 
ew 


o Vos 


oi +) 
“Zayd is standing” 


ee ee ee ee 


first part of the intended meaning) and natig signifies the meaning of narig (the 
second part of the intended meaning). However, in this case this signification 
is not intended as the entire name of an insan signifies a collection of the above 
three Meanings, not in parts. 

' The word has two parts i.e, Zayd and gaim. ‘The intended meaning of the word 
Zayd gaim ice. Zayd is standing, also has parts. Zayd signifies its meaning ice. 
4 collection of the three meanings and qaim signifies its meaning ie. the one 
standing Therefore, signification between the two is also found. This is the 
intended meaning of Zayd gaim. Therefore, this is a murakkab. 
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EXERCISES 


What is the definition of mufrad and murakkab? 


Determine whether the following words are mufrad or 


murakkab. If mufrad, determine which type — 
> Bakr is rich | ee Ke 

> “Ba” harf jar | o 

> Nur al-Hag (name) | 41333 
> Khalid | le 

> Hayawan Muftaris (name of lion) | pe ee 
> Al-Qayyum (name of Allah) | A jail 

> “Munzu” harf jarr | i 


po 


> Nur al-din (not a name) | cpl rv 
> Logic | Shes 
> Al-Mantig Al-Jilani | gus Gill 


Explain the types of mufrad. Provide examples for each. 
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LESSON 7 
TYPES OF MUFRAD 


UFRAD is of three types with regards to the dependency and 
M 


independency of its meaning — 
ism [NouN] — that mufrad which has an independent 


i : al nse, ¢.€. 
meaning and does not contain a tense, ¢.§ 


Ver 


+ 
“Zayd™ 


KALIMAH [VERB] — that mufrad which has an independent 


meaning and contains a tense, ¢.g. 


- 


se 
“He (S/M) hit”? 


' The meaning of Zayd can be fully understood without adding any other words 
which means its meaning is independant and the word Zayd contains no tense. 
* The meaning of S75 can be fully understood without adding any other words, 
which means its meaning is independant and 4% contains the past tense. 

3 The claim that a kalimah according to the Logicians is what is referred to as 
fil by the Grammarians is incorrect e.g. & 31. This is a fil according to the 
Grammarians and not a kalimah according to the Logicians. It means “I am 
hitting” in ~ SI the hamzah signifies the “I” and the dad, raa and baa signify the 
meaning of “hitting”. Therefore, this is a murakkab according to the Logicians 
as a part of the word signifies a part of the intended meaning. Fi'l is a type of 
mmufrad, Therefore, ~ ,3I cannot be a fi'l. However, sometimes a kalimah and a fil 
can refer to the same thing e.g. 35. According to both the Logicians and the 
Grammarians, vj conveys its meaning independently and contains a tense 
and is a type of mufrad. Therefore, according to the Grammarians this is a fill 
and according to the Logicians this is a kalimah. 
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ADAT S i 
Ns [PARTICLE] — that mufrad which does not have a 
independent meaning, e.g. ' 
JN 5 bs 
“From and to” 
MUFRAD is of three types with regards to having one meaning — 


ALAM [PROPER NOUN] — that mufrad which has one 
meaning which is specific e.g. Zayd and Baghdad.’ 


MUTAWATI [UNIFORM SINGULAR] — that mufrad which 
has one meaning which is non-specific and its members are equal 


in terms of its meaning e.g. insan. 3 


MUSHAKKIK [NON-UNIFORM SINGULAR] — that mufrad 
which has one meaning which is non-specific and its members are 
unequal in terms of its meaning e.g. black and white.‘ 
ee 


i ° “+f “ 
The meaning of from” and “to” cannot be 
are added i.e. the boy went from the house to the shop. These do not contain any 


fully understood until other words 


tense. This is known as harf in Nahw. 


Z2- ° . . re — aig . 
Zayd only has one meaning 1. the entity of Zayd as a hayawan natiq and this 
has one meaning ie. the city in Iraq 


refers to a specific person. Baghdad only 
and this is a specific place. 
This does not refer to any person 


} Insan only has one meaning i.e. hayawan narigq. 
hayawan ndaciq in the world. All 


or place in particular. Rather it refers to every 
the members of insan are equal in terms of being an insdn. Although they may 
differ in terms of characteristics. 


4 Black and white only have one meaning ie. 
person or place in particu 


the colour black or white 


This does not refer to any lar, Rather 


respectively. 
thing which possess ¢ 


this can be used ro refer to any 
black and the members of white ar 
Some things are blacker ¢ 
he reeth o 


f their blackness and 


e not equal in terms O 
icer than 


whiteness. han others and some things are wh 
fan elephant (which are also whice). 


others e.g. Snow is whicer than t 


4 


his colour. The members of 


EXERCISES 


finition of ism? Provide an example. 


between a kalimah (in Manciq) and a 


What is the de 
Is there a difference 
fil Gin Nahw)? Explain using an example. 
Determine whether the following words are ism, kalimah 
or adat — 

rInlS 

> Musa | (4 

» He (S/M) honoured | esl 

> [hic] 372 

»’Abd al-Rahman (name) | il ie 

> Hamzah Istifham lf 

» You (P/M) wrote | oe 

What is the definition of ‘alam? Provide an example. 
What is the difference beeween mutawati and mushakkik? 
Explain using examples. 

Determine whether the following words are ‘alam, 
mutawati or mushakkik — 

> Bakr | $5 

> Existence | 34>5 

> Living being | ne 

> Madina | 555A il) 

> Cooking | elat 
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LESSON 8 
FURTHER TYPES OF MUFRAD 


MUFRAD is of four type 


s with regards to having more 
meaning — 


MUSHTARAK [HOMONYMOUS CONCEPT] — thar mufrad 
7 ao . . . 
which has more than one meaning and has been formulated 
= ~ . . 
[mawdi’] for each one independently e.g. the word ‘ayn.’ 


NOTE — A garinah [indicator] is required when using a laf 
mushearak that will indicate which meaning is intended in hie 
particular case.’ 


MANQUL [TRANSFERRED] — chat mufrad which was 
initially formulated for one meaning. Later, it was used in another 


meaning and its use in the first was abandoned e.g. the word salah3 
NOTE — The naq [transfer] can be due to three things — 


1. ‘URF [GENERAL PEOPLE] e.g. dabbah. This would 
originally refer to all land animals. Now it refers to four legged 


animals only because common people started using it this way. 





' The word ‘ayn has many meanings i.e. eye, knee, elderly woman and fountain, 
and it has been formulated for each one initially and individually. One wadi’ 
(Formulator) formulated ‘ayn in the meaning of eye and another formulated it 
in the meaning of knee ete. 

* E.g. If it is said “jas the 3”, the word kuhl (surma) will indicate that ‘ayn here 
is in the meaning of eye as kuhl is applied in the eye. 

3 ‘The word “salah” was originally formulated in the meaning of supplication 
d from its original meaning and is now used 


has been 


[dua]. However, it was transferre 
to mean prayer |salah/namaz]. Its use in the meaning of supplication 


abandoned. 
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>, SHAR’ [THE SHARIAH] e.g, salah. This would originally 


aning S° chat itn 


‘on. The scholars of islamic law changed its 
ow it refers to namaz [prayer]. 

me 
3. ISTILAH [SPECIFIC GROUP OF PEOPLE] e.g. ism. This 
originally mean “name”. The scholars of Nahw changed 


ould é 
r. fers to a kalimah which conveys its meaning 


ic so that it now Te 
independently and does not contain a tense. 
i 


If irs use in the first meaning was not abandoned, rather it is 


occasionally use 
second then it will be from the following two types accordingly. 


d in the first meaning and occasionally in the 


HAQIQAH [CONCRETE] — that mufrad which is used in the 
meaning which is was formulated for [mawdi’ laha}' e.g. the word 


asad in the meaning of hayawan muftaris.” 


MAJAZ [ABSTRACT] — that mufrad which is used in a 
meaning other than that which it was formulated for’ e.g. the 


word asad in the meaning of rajul shuja’. 





‘i.e. the first meaning. 

* The word “asad” was originally formulated in the meaning of hayawan muftaris 
[predatory animal]. However, sometimes it is also used in the meaning of rajul 
shuja’ [brave man]. Bravery is a known attribute of a lion. Therefore, when 
referring to a brave man it is said “sLY| +”. Now, when the word “asad” is used 
. its original meaning (hayawan muftaris) it will be hagigah and when it is used 
in its secondary meaning (rajul shuja’) it will be majaz. 


3 . 
i.e, the second meaning, 
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MUP is of tw °s Wi 
RAD is of two types with regards to its meaning — 


N . ‘/ _ a r y 
. {UTARADIPAN [SYNONYMOUS CONCEPTS] — two mufrad 
which have one meaning e.g. asad and laych.' = 


MUTABAINAN [DISSIMILAR CONCEPTS] — two mufrad 
Hie re | ties. alls 
which have wo different meanings e.g. insan and hajar? 


a Tt 
' Asad and layth are words which both refer to a lion. 


2 san means human and hajar means stone. 


EXERCISES 


definition of mushcarak? Provide an example. 


What is the 


How does one de 
ina specific place? 


whether the following words are ism, kalimah 


termine which meaning of a mushcarak is 


intended 
Derermine 
or adat — 
» Zakah | aS) 
> Lecrer | Je, 
; seh 
» Nation | oY 
° ta on 8 ae 

» Lion (in the meaning of predator) | oo ‘Aj 
» Human (in the meaning of rational being) | 
v <* ere t : a! 
gbb Oly vl} 

' . + 
» Snake (in the meaning of treacherous person | <> 
What is the difference between hagigah and majaz? 
Provide examples. 
What is the definition of mucabayinan? Provide an 
example. 
Determine whether the following words are mutasawiyan 
or mutabayi nan — 


geo trot 
r 30k} 


- 


> nb 5 Dts 


Oto oot 
> U5 spre 


- 
- 


et oF » 
ped 3 ew 
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LESSON 9 
TYPES OF MURAKKAB 


MURAKKAB is of two types: 


MURAKKA : 
ae ap zi aie [COMPLETE COMPOUND]' — that 
om which the listen 
ie er obtains ¢ et ale 
or it is a demand, e.g. complete information 


“Zayd is standing, Hit!” * 


MU vy, 
ie aoe NAQIS [INCOMPLETE COMPOUND] — that 
ss . 
urakkab from which the listener does not obtain complete 


information and it is not a demand, e.g. 


“Servant of Zayd” 3 


citar 
' The Logicians and the Grammarians define murakkab cam and murakkab ndagis 
in the same way. 

2 From “Zayd is standing” we have obraine 
Zayd i.e. that he is standing, From “hic!” we have received a demand. 
3 In this we have not obtained any i 
standing or sitting ect, 


d complete information regarding 
f Zayd. 


nformation regarding the servant O 


We do not know whether he is 
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m is of two types: 


MURAKKAB TA 

KHABAR/QADIYYAH [proposiTioNn]' — that murakkab 
cam in which the speaker can be attributed with cruth or falsehood, 
e.g 


on- 


asl He 
“Zayd is standing” * 
INSHA [CREATIVE] — that murakkab cam in which the 


r cannot be attributed with truth or falsehood, 


speake 


“Hirt!” 3 


MURAKKAB NAQIS is of two types: 
MURAKKAB TAQYIDI [BOUND COMPOUND] — that 
murakkab nagis in which the second part is a restriction [gayd] for 


the first, e.g. 





! 
The Logici 
gicians and the Gra ‘ 
mmarians define k a 
way. ns define khabar and insha in the same 
2 
When 
someone says ar a7; ‘ 
with truth or fal = on Zayd is standing” we can attribute the speaker 
schood i ; ‘ oe ‘ 
Wicdivaienic.< _ in the sense that if Zayd is actually standing he'll be 
t . - . = ’ _ 
and if he is not, he'll be attributed with falsehood 


dif 
someone says “hj 
ys “hit!” we ca attri 
nnot attribute the speaker with truth or falsehood 


as this is : 
not information. This is a demand 
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“ . 
Serv: 
int of Zayd ', scholarly man 2” 


MURAKKAB G 
HAYR TAQYIDI | 
UNBOUND 
that murakkab naqis in which the COMPOUND] — 


second part ji , 
for the first, eg. part Is not a restriction 


J 


- 


C° 


“In the house” 4 


NOTE — ‘The discussi : i 
aa e discussion regarding alfaz has finished. In Section 
we shall discuss regarding ma’ani [meanings] 





la ‘ry ° 

Ghulam was general. We did not know to whom it belonged. When it was said 
“Servant of Zayd”, we now know that it belongs to Zavd. Therefore, we have 
restricted the ghulam within the possession of Zayd i.e. nobody else possess him. 


Murakkab idaft is a murakkab nagis caqyidi. 

* Rajul was general. We did not know whether the man is a scholar or a non- 
scholar. When it was said “scholarly man”, we now know that the man is a 
scholar, Therefore, we have restricted the man with being a scholar ie. he is not 
a non-scholar. Murakkab cawsifi is a murakkab nagis taqyidi. 

rred to in terms of status and not in terms 
hal and zu al-haal, zarf and mazruf are 


s the hal appears first in the 


3 Note: Being first and second is refe 
of place in the sentence. This is because 


also classed as murakkab caqyidi, however, sometime 
first i.e. the zu al-hal etc. 


ts a restriction for the 
restricted 


is fi which isa harf jarr. This cannot be 


sentence even though i 
4 In this example the first part 


with anything. 
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EXERCISES 


at are the two types of murakkab? Explain using 


Wh 


examples. 
Whar is the definition of insha? Provide an example. 


Determine whether the following words are ism, kalimah 
or adat — 

» Do not laugh! | suas T 

> [hic] >} 

» From the school | 425 all C2 


Ver 


» Zayd is a scholar [Ae 45 

> On the roof | cas ibe 

» A gnostic woman | 5 jl af sit 

> Ifonly youth would return | 33 SEN ES 

> Do you have Al-Mantiq Al-Jilani? | GA Ghill Nice | 
ol $c Ratt ; 

> Prehaps Mantigq is easy | o> Ghll [J 

> Bakr was given a Dirham | (B59 955 “asl 


What is a murakkab ragiyidi? Provide an example. 
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SECTION 2 
IMPORTANT TERMS 


JAWHAR [SUBSTANCE] — independently existent. 
ARAD [ACCIDENT] — dependently existent. 


7 ° 
AL-ABAD AL-THALATHA — the three dimensions: cil [height] 
‘ard [width] and ‘umug [depth]. | 


QABIL AL-AB’AD AL-THALATHAH — one who possesses the three 
dimensions. 
JISM/JISM MUTLAQ — that jawhar which possesses the three 


dimension. 


NAFS NATIQAH — that jawhar which does not possess the three 


dimensions and manages the body. 

JISM NAMI — that jism which has the ability to grow. 

JAMAD — that jism which does not have the ability to grow. 
HASSAS — the one who possesses the hawas khamsah zhahira (the 
five senses). 

MUTAHARRIK BI AL-IRADAH — the one who movées out of choice. 
NATIQ — the one who possesses the rational faculty. 

SAHIL — the one who neighs. 

NAHIQ — the one who brays. 

NABIH — the one who barks. 


MUFTARIS — the one who tears apart. 
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the one who is a jawhar, jism nami, hassas and 
N _— 


H AYAWA 
mucaharrik 


bi al-iradah. 


(rrEE] — that which is a jawhar and a jism nami, but not 
sHAJAR ; 


a hassas. 
An [HUMAN BEING] — the one who is a hayawan and a nari. 
[INSAN . 


s [HORSE] — the one who is a hayawdn and a sahil. 
FARA 


sap [LION] — the one who is a hayawan and a muftaris. 
A I 


HIMAR [DONKEY] — the one who is a hayawan and a nahigq. 


KALB [DOG] — The one who is a hayawan and a nabih. 


AJNAS AL-ARBA’AH 


Jins Mutawasit Jism Mutlaq 
Jins Mucawasi 
Jins Safil Hayawan 


ANAWA’ AL-ARBA’AH 
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LESSON 1 
MAFHUM 


DE . . . ~ 
FINITION OF MAFHUM — that which is in the mind! 


MAFHUM is of two types — 


KULLI [UNIVERSAL CONCEPT] — that mafhiim which has 
many members? [afrad}} e.g. Insan4 


JUZT [CONCRETE DIVISIVE CONCEPT] — that mafhiim 
which only has one member e.g. Zayd? and this book.® 


KULLI is of six types with regards to the existence and non- 
existence of its members — 


1. That kulli in which the existence of its members is 
impossible e.g. A partner of Allah. 


"In the form of a concept. 

* When not bringing any secondary factors into consideration e.g. [lah [god] is 
a kulli, it can have many members. However, when we bring secondary factors 
into consideration i.e. the proof of there only being one God, this will no longer 
remain a kulli. Rather, it will become a juz’t. Therefore, the non-consideration of 
secondary factors is necessary. 

3 A member of a kulli is also known as juz’t idaft. 

4 The word “insan” means hayawan ndtig [rational living being]. Therefore, every 
hayawan nariq can be referred to as insan e.g. Zayd, ‘Amr, Bakr and Khalid ete. 
5 The word “Zayd” means hayawan nariq ma’ al-tashakkhus. Tashakkus refers to 
five things: complexion, behaviour, height, stature and facial feacures. One may 
argue that there are many people named Zayd so how can _ be fy a 
answer is that although many people share the name “Zayd”, a Zay ~ 
differ in terms of cashakkus which makes each Zayd a unique individual, a juzt. 
6 When we say “this book” it refers to a specific book. Therefore, this will be a 
juz’. As for “book, this is a kulli. —— 
7 “Partner of Allah” is such a mafham which can “rationally” have more than 0 
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That kulli in which the existence of its members is 
2. 


possible but it has no members e.g. ‘Angad.’ 
3. That kulli in which the existence of its members is 


however, it only has one member and the existence of 
’ 


possible, 


other members is impossible e.g. wajib al-wujid? 


4. That kulli in which the existence of its members is 
however, it only has one member and the existence of 


possible, 


other members is possible e.g. the Sun? 


5. That kulli of which many members exist and they are 
mucanahi (limited] e.g. the sab’ sayyarah |the seven planets].4 


6. That kulli of which many members exist and they are 
ghayr mutanahi [unlimited] e.g. the humans. ? 


member. However, the existence of those members is impossible as Allah is One 
and has no partners. 

' this is a bird which has two wings; one in the east and one in the west. Until 
now it does not exist (ic. has no members). However, its existence is possible. 

* Wajib al-wujiid refers to the one whose existence is necessary. Now it is 
“rationally” possible for this to have many members. However, we see that only 
Allah is wajib al-wujiid and for anyone else to be wajib al-wujiid is impossible as 
this would entail shirk. 

3 Rationally there can be more than one sun. However, we see that there is only 
one sun. The existence of another sun is possible, 

* According to the Philosophers there are only seven planets. They are: Shams 
[Sun], Qamar [Moon], Mirrikh [Mars], Zuharah [Venus], Zuhal [Saturn], ‘Urarid 
[Mercury] and Musheari [Jupiter]. These all exist and are limited as we know they 
are seven in number. 

> Human beings exist. However, they are unlimited in the sense that we cannot 
fix a number for how many members there are. This is because every second 
there are many new members and every second there are members which cease 


to exist, Sore ; : ; 
st. They are not unlimited in the sense that they've always existed and will 
always will exist. 
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EXERCISES 


What is the definition of a kullj? Provide an example 


Why must secondary factors not be taken into 
consideration when determining whether something is a 
kulli or juz’? Explain using an example. 


Determine whether the following words are kulli or juz 


kulli, state which of the six types it belongs to — 
> This house | 225 1d 
> Pen | wis 
> Khalid | le 
eo - = S ea 
> Living being | Ol > 
ry? ° S<,, - , 
> That city | wi U3 
>» My mum | ney 
é 
> Father | SI 
7 out 
> Logician | fw 
oa as a 
> Madina | 35 Al apall 
State briefly the types of a kulli with regards to the 
existence and non-existence of its members. Provide 


examples for each. 
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LESSON 2 
AL-NISAB AL-ARBA’AH 


[is of four types with regards co its relationship with another 
KULL 
kulli — 

MUTASAWIYAN [EQUIVALENT] — two kulli which have the 


a a 
same members e.g. Natiq and insan. 
MUTABAYINAN [NON-EQUIVALENT] — two kulli which 


i. 2 
have completely different members e.g. /nsan and faras. 


ANAM AKHAS MUTLAQ [MORE GENERAL AND MORE 
SPECIFIC WITHOUT EXCEPTION] — two kullis from which one has 
all che members of the other, however, the other does not have all 


the members of the first e.g. Insan and hayawan} 


‘ie. every member of narig is a member of insan and every member of insdn is a 
member of narig. This is because only an insan is a narig. Therefore, every natig 
is an insdan. 

“ie. no member of insdn is a member of faras and no member of faras is a 
member of insan. This is because insan refers to a hayawan nati and faras refers 
to a hayawan sahil which are two completely different entities. 

ie. every insdn is a hayawan. However, not every hayawan is an insan. This 
is because a non-insdn can also be a hayawan e.g. Faras. In this hayawan is ‘am 
general as ithas more members and insan is khas specific] as it has less members. 
In aam akhas murlag there are two scenarios: one in which there is an individual 


who is i 
: a member of both ie. a member of insan and hayawan, and another in 
Which one is only a me 


ae mber of the ‘am (hayawan) e.g. Faras. There cannot be an 
individual who is only 


che bh a member of the khds (insan) because every member of 
$18 a member of the ‘am. Therefore, if an individual is a member of insan 


he m 
ust be a “ 
must be member of hayawan also. However, not every member of hayawan 
€ 5¢ a member of insan. 
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ye 


A’A 
a. M AKHAS MIN WAJH [MORE GENERAL AN 
FIC FROM A PERSPECTIVE] — two kulli 
one has some members of the other e 


D MORE 
from which each 
8. White and hayawan: 


NOTE — These are four relationships — Tasswi 
Khusus Mutlag and ‘Umtim Khusus Min Wajh. 
al-nisab al-arba’ah (the four relationships]. ? 


labayun, ‘Umiin 


These are known as 


jeeps sleaiampmmananls 
' § & some members of white (i.e. things which are white) are hayawan and some 
members of hayawan are white. Not everything which is white is a hayawan e.g. 
white paper, and not every hayawan is white e.g. black dog. In this white is ‘am 
as it has more members (i.e hayawan and non-hayawan) and hayawan is khds as it 
has less members. In a’am akhas min wajh there are three scenarios: one in which 
there is an individual who is a member of both e.g. a white dog. Another in 
which one is only a member of the ‘am (white) e.g. white paper and one in which 
one is only a member of the khas (hayawan) e.g, black dog. 


* When examining any two kulli, one of these four relationships will be found. 
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EXERCISES 


What is the definition of murabayinan? Explain using an 
example. 
What is the de 
using an example. 

rmine the nisbah in the following examples — 


finition of a’am akhas min wajh? Explain 


Dete 
» Pen and pencil | wie 5 5 pt 25 
» Muslim and human | Oil 3 mies 


a4 


» Living being and lion 4 


> Ism fa’il and fa’il | jell 5 Jeti 4 


47 ve per 


» Stone and jamad | 5 3 jae 
Is it possible for two kulli to have more than one nisbah 


(relationship) between them? 


LESSON 3 
TYPES OF KULLI 


KULLI j y 1 
s of five types' with regards to its members — 


| JINS [GENUS] — that kulli which is a part of the hagigah 
[reality] of its members and is used for members which hes 
different realities [mukhealif al-haga’iq] e.g. Hayawan.* 


NAW’ [spectEs] — that kulli which is equivalent to the 
hagigah of its members and is used for members which have the 
same reality [muctafig al-haqa’iq) e.g. Insan. 3 4 


FASL [DIFFERENTIA] — that kulli which is a part of the 
hagigah of its members and creates a distinction between one naw’ 
and the rest e.g. Natig5 


" These are known as al-kulliyat al-khamsah. 

* The members of hayawan are insan, faras, asad etc. The haqigah (reality) of insan 
is hayawan natig and the hagiqah of faras is hayawan sahil. Hayawan is a part of 
the hagigah of both insan and faras and insan and faras are two different hagigah. 
Therefore, hayawan is a kulli jins. 

3 The members of insan (hayawan natiq) are Zayd, ‘Amr, Bakr ect. The hagiqah of 
Zayd is hayawan natiq (ma al-tashakkus) and the the hagigah of ‘Amr is hayawan 
narig (ma al-tashakkus). Insan (hayawan narig) is equivalent to the hagigah of both 
Zayd and ‘Amr. Therefore, insan is a kulli naw’. 

4 ‘The members of a kulli jins (hayawan) which have different hagigah ie. insan 
and faras, are all kulli naw’. e.g. Insan is a kulli naw’ and faras is a kulli naw’ ete. 

5 The hagigah of all the members of hayawdn consists of “*hayawan”. E.g. Insan 
(haqigah is hayawan natiq) and faras (hagigah is hayawan sahil) etc. Therefore, jins 
is the factor of similarity i.e. it shows the similarity between two hagigah e.g, 
the similarity between insan and faras is that they are both hayawan. Now, we 
also require ‘ factor of differentiation i.c. something which shows the difference 
between two hagigah. Fasl is the factor of differentiation e.g. /nsan and faras 


° Soak a : . aa “nati . 
are both hayawan. However, when we say that insdn is a hayawan ndtiq, “narq 
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HASSAH [PARTICULAR ACCIDENT] — that kulli which is 
K ** a P . 

of the hagigah of its members and is specific to one naw’ 
art , 


hs}. 
c.f pahik [the one who laughs! 


‘sRAD ‘AM [COMMON ACCIDENT] — that kulli which is 
A . ; ; 
t of the hagigah of its members and is not specific to one 
par 


ee hi [che one who walks]. 7 


naw c.f; Mas 


Tis of ewo types with regards to being a part of the haqigah of 
KUL 


its members or not — 
KuLLT ZATI — that kulli which is not a part of the hagigah 


; ; ‘ 
of its members e.g: Jins, naw’ and fasl. 


KULLI ‘ARADI — that kulli which is not a part of the 
hagigah of its members e.g. Khassah and ‘arad ‘am. 


ee VS 


differentiates insan from faras as only an insdn is a natiq. Also when we say that 
faras is a hayawan sahil, “sahil” differentiates faras from insdn as only a faras is a 
sahil. Both natiq and sahil are a part of the hagigah and differentiate insan and 
faras from each other. Therefore, they are both kulli fasl. 
' Dahik is specific to insan i.e. only humans laugh, and is not a part of the hagigah 
of insan (hayawan narig) i.e. it is not a part of it. Therefore, dahik is a kulli khassah. 
* Mashi is not specific to one naw’ e.g. Insan is a mashi as well as faras and these 
a two completely different naw’. Also, this is not a part of the hagigah of both 
insan (hayawan narig) and faras (hayawan sahil) i.e. its not a part of it. Therefore, 
mashi is a kulli ‘arad ‘am. 
te 
Soo ; part : the hagigah of their members and naw’ is equivalent 
oe Fact : : no ers. Therefore, whether they are a part or equivalent 
, their members, they are not outside it. 
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EXERCISES 


Explain in detail any two of the al- 
using examples, 


kulliyac al-khamsah, 


What is the definition of kulli ‘aradi? P 


rovide two 
examples. 


Determine which type of al-kulliyat al-khamsah the 
following examples belong to and whethe 
zati or kullt ‘aradi — 

> Tals ne 6 or 

> > 

G 


r they are kull; 


> 


Gis 


“6 


e ace $17 


In the hagigah of an individual what use is there of the jins 


and fas? 
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LESSON 4 
TYPES OF JINS 


ns is of two types — 
JINS QARIB [NEAR GENUS] — that kulli — always 
he answer to a question regarding any two pagiqah (irom 
oe a ma huma ' (What are they?) e.g. Hayawan for insan.’ 


jl 


I g — that kulliwhich occasionall 
JINS BA'ID [REMOTE GENUS] —t y 


s the answer to a question regarding any two hagqigah (from 
occurs 4 


‘In this case ma huma is used to determine the factor which unites the two 
haqiqah mentioned i.e. if we question regarding insan and faras using ma huma, 
we want to know “what is similar between insan and faras?” 

* Some of the most famous members of hayawan are: insan (human), faras 
(horse), ghanam (sheep), bagar (cow), ibil (camel), fil (elephant), asad (lion) and 
himar (donkey). Now, if we say al-insan wa al-faras ma huma (What are a human 
and a horse?), the answer will be hayawan. If we say al-insan wa al-ghanam ma 
huma, the answer will be hayawan and if we say al-ghanam wa al-bagar ma huma 
the answer will be hayawan and so on ic. if we take any two hagigah (i.e. insan, 
faras etc) from the members of a kulli jins (in this case hayawan) and question 
regarding them using ma huma, the answer will always be hayawan. Therefore, 
we know that hayawan is the jins garib of insan, faras etc. In other words, the jins 


which is tight at the bottom, [See diagram in the important terms of section 2]. 
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INS j 5 y W i “> 


JINS ‘ALI [HIGHER GENUs] — 
is another jins, however, there is no ji 
is also known as jins al-ajnas. 


that jins below Which there 


ns above ir e.g. Jawhar 4 This 


KL 
ry j 

Jism nami is a kulli jins. Its members are the same as hayawan with an addir 
of shajar (tree). Now from its members if we take insan and 15 ition 
insan wa al-shajar ma huma (What are ah Har and say al. 
Pain i a : jar ma huma at are a human and a tree?), the answer will be 
jism nami. If we say al-faras wa al-shajar ma huma, the answer will again be jism 
nami. However, if we take insan and faras (which are both members of jism > 
and say al-insan wa al-faras ma huma, the answer will be hayawan, not jism nami 
Therefore, we know that jism nami is such a kulli jins which occasionally occurs 
as the answer regarding any two of its members using ma huma and that it is the 
jins ba’id of insan, faras and all the other members of hayawan. 
* Note: Insan is a member of hayawan. Hayawan is what creates similarity 
between insdn and all its other members [e.g. faras, asad, himar]. Therefore. 
hayawan is the jins garib of insan. Hayawan is a member of jism nami. Jism namt is 
what creates similarity between hayawan and all its other members [e.g. Shajar]. 
Therefore, jism nami is the jins garib of hayawan. Jism nami is a member of jism 
mutlag. Jism murlag is what creates similarity becween jism nami and all its other 
members |e.g. Jamad]. Therefore, jism mutlaq is the jins garib of jism nami. fism 
mutlag is a member of jawhar. Jawhar is what creates similarity between jn 
mutlag and all its other members e.g. Nafs narigahl. Therefore, jawhar is the jins 
er knowing the jins qarib of all the anwa’ [hagigi and 
idafil, it should be known that the jins garib ofa naw’ will be is fins — 
be a jins ba’id for all the anwa’ [hagigi and idafi] anne it cB the fs = _ 
mutlaq is jawhar. Therefore, this will be a jins ba’id for jism nami, hay 


clear after studying Lesson 5.) 
11 is the jins of hayawan etc. 


| of jins) is as follows: Jawhar, 


garib of jism mutlaqg. Now, aft 


insan etc. (This will be 
wan is the jins of insan, faras etc. Jism nan 


3 Haya 
der of the ajnas (plura 


Starting from the cop, the or 
jism mutlaq, jism nami and then hayawan. 


"1OW ? “re m owev i it above ic. 
j is ji € er there 1s no jins 
Bele jawha the re 1s js mutlaq, h 


56 


yr 
| 


spit [LOWER GENUS] — that jins above which there 

* a 

eS na wever, there is no jins below it e.g. Hayawan. 
oO ’ 


: gi , hat jins which has 
UTAWASSIT [MIDDLE GENUS] — that jins 
' . a = “ae 
He ‘c and another jins above it e.g. Jism nami and jism 
«1s below ! 
a yins 


muclaq- ; 





' . oe = = ° oe . 
Above hayawan there is jism nami, however, there is no jins below it. 
2 ee gs 5 - - . 
Above jism nami is jism mutlag and below it is hayawan. Above jism mutlaq is 
jawhar and below it is jism nami. 
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EXERCISES 


E ss 
xplain what a jins garib is using an example 
Define Jins safil. Provide an example | 


D ; 
oe ae the following examples are jins garib 
> Hayawan for asad 

> Jism mutlag for insan 

> Jism nami for insan 

> Hayawan for faras 


> Jawhar for himar 


Determine which type of jins the following examples are 


in terms of order and provide a reason for your answer — 
> Jism nami 

> Jism muclag 

> Insdn 

> Hayawan 


> Jawhar 
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LESSON 5 
TYPES OF NAW’ AND FASL 


waw’ is of rwo types — 
w’ HAQIQI [ORIGINAL species] — that kulli which is 
A : , 
al , to the hagiqah of its members and is used for members 
t 
equiv en 


h have the same realicy [ muttafiq al-hagd’iq)' e.g. Insan. 


AFI : — that hagigah which 
waw! IDAFT [APPENDED SPECIES] haqiq 


‘added with another hagigah and questioned regarding using ma 
ne II be a kulli jins e.g. Insan * and hayawan.’ 


whic 


huma, the answet W1 


ards to its order — 
waw’ 4is of three types with reg 


NAW’ ‘ALI [HIGHER species] — that naw’ below which 
there is another naw’, however, there is no naw’ above it e.g. Jism 


mutlag.> 
NAW’ SAFIL [LOWER SPECIES] — that naw’ above which 
: ’ . = 6 
there is another naw’, however, there is no naw below it e.g. Insan. 


This is also known as naw’ al-anwa’. 





' As mentioned previously. 
* If we question regarding insan and faras using ma huma, the answer will be 
hayawan which is a jins. Therefore, insan and faras are both naw’ idafi (as well as 
na hai) 
iif we question regarding hayawan and shajar using ma hum, the answer will 
be jism nami which is a jins. Therefore, hayawan and shajar are both naw” idafi. 
However, hayawan is not a naw’ hagigi. 
* Both naw’ hagigi and idafi are referred to here. 
* Below this is jism nami which is a naw’ idafi. Above it is jawhar which is neither 
anay’ hagigi nor a naw’ idafi. 

Above this there is hayawan which is a naw’ idafi. However there is no naw’ 


be . 
low this as those below insan are juz’, not kullt e.g Zayd, ‘Amr and Bakr ete. 
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_[»—— 


; _ 
; NAW MUTAWASSIT IMIDDLE SPECIES 
as another naw’ below it and another naw’ a 
I 
and hayawan. * 


] — that naw’ which 
bove it €.8. Jism nam; 


FASL is of two types — 


FASL QARIB [NEAR DIFFERENTIA] — that fas! whj 
creates a distinction between one n 2 


,’ 
: ,' aw’ and the rest in terms of the 
Jins garib e.g. Natig for insan3 





' Above jism nami is jism murlaq which is a naw’ idafi and below jism namt's 


hayawan which is also a naw’ idafi. 


‘ch i ’ idafi it is insan which is 
? Above hayawan is jism nami which is a naw’ idafi and below it is 


a naw’ haqiqi. 
3 Natiq creates a distinction between i 


similar to insan in terms of the jins garib ar ‘ 
insan is a natig and so it is differentia 


ich are 
nsan and all the other members which 


awa i i hanam, bagar, ibil, 
(hayawan) i.e. Faras, § rae 


fil, asad and himar etc. Only 
other afrad. 


I ; TIA] — that fas! which 
L BAID [REMOTE DIFFERENTIA] fa 


FAS | hic 
and the rest in terms of the 
res a distinction between one naw 
crea ase Se 
ins ba'id ¢-§ Hassds for insan. 
J , 
— 


' Hassas creates a distinction between insan and all the other members which 
a similar co insan only in terms of the jins ba’id (jism nami) which in this case 
is only shajar. A shajar is not a hassas. All the other members of hassds are also 
members of hayawan. Therefore, they are also hassds. In other words, the fasl 
which creates a distinction berween one member and some (or even one in this 
case) other members. 

* Note: Insan is a member of hayawan. Natiq is what differentiates insan from all 
the other members of hayawan [e.g. Faras, himar, asad etc]. Therefore, it is the 
fasl qarib of insan. Hayawan is a member of jism nami [e.g. Shajar]. Hassas is what 
differentiates hayawan from all the other members of jism nami. Therefore, it 
is the fas! garib of hayawan. Jism nami is a member of jism mutlag. Nami is what 
differentiates jism nami from all the other members of jism mutlaq [e.g. Jamad]. 
Therefore, it is the fasl garib of jism nami. Jism murlag is a member of jawhar. Qabil 
ab’ad thalathah is what differentiates Jism mutlag from all the other members of 
jawhar |e.g. Nafs natigah]. Therefore, it is the fasl garib of jism mutlag. Now, after 
knowing the fasl garib of all the anwa’ [haqigi and idafi], it should be known that 
rea qarib of a naw’ will be its fasl garib and will be a fasl ba’id for all the anwa’ 
aa Reon it 8 the fasl garib of jism mutlag is gabil ab’ad thalathah. 

a fas! ba’id for jism nami, hayawan and insan ete. 
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3 
between naw 


3. 


EXERCISES 


What is the definition of naw’ 


example. 


Think carefully and 


De 


> Hayawan 
> Fars 

> Jism nami 
> Insan 

> Jawhar 

> Jism muclag 


> Asad 


determine 


’ hagigi and naw’ idafi. 
termine which type of naw’ the follo 
in terms of order and provide a re 


idaf v? 


Explain using an 


which nisbah is found 


Wing example 
ason for your answ 


S are 


> 


Determine whether the following examples are fas! garib 


or ba’id — 


> Natig for insan 


> Qabil ab’ad chalathah for jism nami 


» Nami for jism nami 
> Nami for insan 


> Hassds for asad 


> Qabil ab’ad chalathah for himar 


> Nami for kalb 


> Hassas for hayawan 
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LESSON 6 
TYPES OF KULLI ‘ARADI 


! is of ewo types — 


j ‘ARADI 
ULLI AR. —™ 
\ AZIM [NECESSARY ACCIDENT] — that kulli ‘aradi 
¢ RAD L : - 
h it i impossible for it to part from the mahiyyah entity]. 
“which it 1s 
in whic 


MUFARIQ [DISENGAGING ACCIDENT] — that kulli 
‘ARAD 


diin which ic is possible for it to part from the mahiyyah.’ 
‘gradi in 


LAZIM is of three types — 


AZIM AL-MAHIYYAH [NECESSARY FOR THE ENTITY] — 
L EES | 

hat [azim in which it is impossible for it to part from the mahiyyah, 
that [az — a acs | 
(without taking the wujud dhihni and wujud khariji in account) e.g. 
Wl 


oe. 
being even for the number four. 


LAZIM WUJUD AL-KHARYI [NECESSARY FOR THE 
OUTWARD EXISTENCE] — that [azim in which it is impossible for 
it to part from the thing in terms of its wujiid khariji e.g. burning 


for fire. 4 


abe 
' As mentioned previously an ‘arad is dependently existent i.e. it depends on 
something else to exist, 

* Therefore, so as long as it is established with the mahiyyah it will be existent. 
When it aparts from the mahiyy 


Sie, whether the number four 
Therefo 


4 Le. w 


ah it will cease to exist. 

is in the mind or otherwise, it will always be even. 
te, being even is necessary for the entity of the number four. 

| hen there is a fire (in reality 
Pictures a fire in their mind, 


in terms of the wujiid dhihni, 


) there will be burning. However, if someone 
there will not be any burning. If chere were burning 
the mind would also be on fire. 
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LAZI iu 
M WUJUD AL-DHIHNI INECESs 


EXISTENC : 
f E] — that lazim in which it is i ie oo 
rom the thing in terms of its wuja ieee = 
word insan. ' S wujtid dhihni “e being a kull j oh 
UT Tor th 
¢ 
‘ 
" . 
RAD MUFARIQ is of two types — 
QABIL AL- A 
ZAWAL [CEASING] — that ‘arad m f 
* mujarig whi 
ch 


occasionally pa : 
rts from its mari 
arti 
fear. ? deg, th 


§ 
hs Ove 


celestial sphere (falak).3 


— that ‘arad 


ment for the 


SS 

' Being a kulli or juz’t ete, are all mental judgements. Therefore, being a kulli is 
necessary in terms of wujud dhihni for the word insan, not the wujitd khariji as it 
does not exist externally. 

le. However, as the fear 


2 y . . fe . 
When someone is struck with fear, their face turns pa 
hen in the state 


ay. An insdn turns pale w 
bers. Therefore, paleness is 


he ma'rud. 


deteriorates the paleness also fades aw 
of fear and paleness is outside the hagigah of its mem 
‘arad and the person ist 
lestial sphere. However 
this example 


a kulli ‘aradi. In this example paleness is the 
> Ir is possible for movement to part from the ce 
Philosophers, its moveme 


d and the celestial sphere is the ma’rud. 


according to the nt is constant. In 


movement is the ‘ara 
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juz'l is of ewo types 


HAQIQI [ORIGIN 
m which only has one member ‘ e.g. Zayd. 


juz AL CONCRETE DIVISIVE CONCEPT] 


_ chat mafhu 
AI [APPENDED CONCRETE DIVISIVE CONCEPT] 
hich is more specific and is below something more 


he al-a’an] e.g. Insan in relation to hayawdan.* 


juz"! ID 


_ hat mafhum 7” 


general [al-akhas © 





"As . 
mentioned previously. 
A i 
Insan is akhas as ji 
as as As - . 
eee s as it has less members than hayawan (since it includes only 
S), Whereas ) | a ’ e wy * 
ee ; te hayawan is a’am as it has more members than insan (si 
fechishie dusmenne: san (since 
: ans and other beasts such as himar, faras etc in i 
'ayawan. Therefore, insdn is a j 1 dieu agent ane 
ie ’ n is a juz't idaft. | . ‘ : 
kulli is a juz’t idafi e.g Insan i J dafi. In other words, the member of any 
: -g. Insan is < . ‘ . : . 
Hay a member of hayawan. Therefore, it is a juz’t idafi 


awan is am ts 
embe Sia coe ih : 
er of jism nami. Therefore, it is also a juz’ idaft etc 
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EXERCISES 


What is the iti 
s the definition of ‘arad lazim? Provide an 


After disengaging from the mah 


iyyah 
‘arad mufarig? pe happens to an 


P . 
rovide a reason for your answer, 


Explain any one of the three types of lazim using an 
example. 


What is a juz’t idafi also known as? 


Determine which type of lazim the following examples 
are — 


> Light for the sun 

> Being a juz’ for the word Zayd 
> Being odd for the number three 
> Being wajib al-wujud for Allah 


Determine whether the following examples are qabil al- 


zawal or ghayr gabil al-zawal— 
> Laughter 


> Being All-Powerful for Allah 


> Sorrow 
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LESSON 7 
TYPES OF MU’ARRIF 


. Arranged knowledge in the form of tasawwur e.g. 
’ARRIF — 


wan natid. 


MU 
Hay 
MU'ARRIF ‘5 of four types — 

ap TAM [THE COMPLETE TERM] — that muarrif which 


= of the jins qarib and the fas! garib e.g. Hayawan natiq for 


consist 
insdn.’ 

HAD NAQIS [THE DEFICIENT TERM] — that mwarrif which 
consists of the jins bad and the fasl qarib or just the fasl garib e.g. 
Jism natig or just natig for insan.” 

RASM TAM [THE COMPLETE DESCRIPTION] — that mwarrif 
which consists of the jins garb and the khassah e.g. Hayawan dahik 
for insan. 

RASM NAQIS [THE DEFICIENT DESCRIPTION] — that 


muarrif which consists of the jins ba’id and khdassah or just the 


khassah e.g. Jism dahik or just dahik for insan. 4 





If we define insan using hayawan nariq, this will be its had cam as hayawan is its 
jins qarib and natiq is its fas! garib. 
- . = . oe acne . ° . 
hohe define insan using jism ndacig, this will be its had naqis as jism is its jins 
i = oe : = . . © 7 1 
" dd and natig is its fasl qarib. If we define it using narig only then this will also 
hag nagis as natiq is its fasl qarib. 
IE | 
wed . os ° = ai ° ° . 
ee efine insan using hayawan dahik, this will be its rasm cam as hayawan is 
1 > = * . . : 
a qarib and dahik is its khassah. 
If we define insa j 
e ine . se on De ° ° ° . - . : oe 
insan using jism dahik, this will be its rasm nagqis as jism is its jins 


ba’id thik is j i . 1 
= and dahik is its khassah. If we define it using dahik only then this will also 
asm naqis as dahik is its khassah. . 
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NOTE — Only fasl garib or khassah can be used i 


rovide ¢ ‘e distincti 1 
provide complete distinction from others whic 


defining something. 
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n the above 28 the 


h 1S Necessary Whe 
n 


EXERCISES 
What is the definition of had cam? Provide an example. 
What is the definition of rasm nagqis? Provide an example. 
Determine which type of mu'arrif the following examples 
are — 
» Mashi for insan 
» Hayawan nabih for kalb 
» Sahil for faras 
> Hassas for hayawan 
> Hayawan nahig for himar 
> Muftaris for asad 
> Nami for Jism Nami 
> Jawhar sahil for faras 


>» Nami for insan 
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SECTION 3 


LESSON | 
QADIYYAH 


— OF QADIYYAH ! [PROPOSITION] 
in which the speaker can be attributed with tr 


DEFINITION 
— that murakkah tam 
uth or falsehood eg 


= Ver 


eG 345 
“Zayd is standing” 


QADIYYAH is of three types — 


1. QADIYYAH HAMLIYYAH [ATTRIBUTIVE PROPOSITION] 
— that gadiyyah in which the second part is established for th 


. . , 
first part or it is negated from it, e.g 


etm 2 07 Vere, oie 49% 
PH 5 5 SE LS 
“Zayd is standing or Zayd is not standing” * 


NOTE — The first part is known as the mawdz’ [subject], the second 
is known as the mahmial [arcribure] and the word which links the 


mawdi’ and the mahmil is known the the rabitah [link]. 3 


ss ecieeeeniemieneemeuumeninds 
' As mentioned previously. 

have established ga’imunn (the second 
gated qa’imunn from Zayd. 


part) for Zayd 


* In zaydunn ga’imunn we 
(the first parc). In zaydunn laysa bi qa’imin we have ne ; 
: “ cana 2 7, mn 
rabic its the word “uwa/hiya” e.g, 24ya 


3 In English its the word “is” and in A r a 
huwa is the rabicah and qaimunn 


huwa qa’imunn. Zayd is the mawdi’’, 


mahmiil. 


7O 


H HAMLIYYAH is of two types with regards to its 
yYAH 

OP 4 

velationship 
HAMLIYYAH MUJABAH | POSITIVE 


YAH 
QADIY — that gadiyyah hamliyyah in which 


TIVE PROPOSITION] 


U 
ATTRIB ce has been established for the first part, e.g. 


the second 


< Ver 


ou +) 
“Zayd is standing” 


SALIBAH [NEGATIVE 


QADIYYAH —- HAMLIYYAH 
; PROPOSITION] — that gadiyyah hamliyyah in which 


ATTRIBUTIVE 
t has been negated from the first part, e.g. 


the second par 


- 4 0% Fer 
il dL) 
“Zayd is not standing” 


QADIYYAH HAMLIYYAH is of ewo types with regards to the rabirah 


— 


QADIYYAH HAMLIYYAH THUNAIYYAH — that gadiyyah 
hanliyyah in which the rabitah has not been mentioned, e.g. 


= Vex 


wl 5 
“u = e bal 
Zayd is standing 


_ QADIYYAH HAMLIYYA THULATHIYYAH — that gadiyyah 
hamliyyah in which the rabitah has been mentioned, e.g. 
esis 5A 35 
“Zayd is standing” ? 
nemesis 
‘ie. whether the mahmal has been estab 


2 
Ina qadiyyah hamliyyah mujabah the 


lished for the mawdi’ or negated from it. 


rabitah will be huwa/hiya and in a gadiyyah 
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2. 
CONDITIONS, wen SHARTIYYAH 
P 
COnnecri ; ROPOSITION] —tha , 
ction [iccisal] be C qadiyyah in wh; 


(ween ICs tWo Parts ore 


ch there te . 


isn'ta 
n'ta CONNection 


art is know 
nas the m 
iqgaddam 
and the 
Se 


here 
NOTE — The first p 


is known as the talz 
cond 
ADIYY 
QADIYYAH SHARTIYYAH MUTTASILAH is of 
regards to its relationshin! ete | 
ationship _— mei 
QADIYYAH SHARTIYYAH 


. MUT 
[POSITIVE CONJUNCTIV UTTASILAH 


E CONDITION 
=: | AL PROPOSIT 
qadiyyah shartiyyah mutcasilah in which the 


N] — that 
Te IS a connection ? 
hamliyyah salibah it will be laysa ete. 
Note: Qadiyyah hamliyyah cthunaiyyah do not exist in the Engli 
is because a sentence (gadiyyah hanilivyah) we - the English language. This 
feecse Pe eee uld not make sense without ‘is/ 
i.e whether there is a connection between the mugadda i 
; gaddam and tali or not. 
There can be a connection in many ways. Firstly, in the case where the 
mugaddam is an “‘illah (cause) for the cali e.g. In kanatish shamsu cali'acin fan 
naharu mawjidiin (If the sun is risen, day time will be present.) in this example 
the rising of the sun (mugaddam) is an “illah for the presence of day time (cali). 
Secondly, in the case where the cali is an ‘illah for the mugaddam e.g. In kanan 
naharu mawjtidan fa al-shamsu cali’arunn (If day time is present, the sun is risen). 
In this example again the rising of the sun (cali) is an ‘illah for the presence of 
day time (mugaddam). Thirdly, in the case where a third thing is the ‘illah for 
both rhe mugaddam and the ali e.g. In kanal ‘alamu mudian fa al-naharu mawjiadiin 
(If che world is enlightening, day time is present). In this the ‘illah for both the 


. presence of day time (cali) is cil! 
ing of the world (mugaddam) and the presence of day time ( = 
wo will only cake place once the sun has 


shere the understanding of the both the 
he other e.g. In kana zaydunn aban li 
father of Bakr, Bakr will be his 
t Zayd is the father of Bakr we 
derstand the face that Bakr is 


enlighten 
(the rising of the sun) as these t 
uf this is in the case W 
i is dependant upon t 
bnann laha (IF Zayd is the 
derstand the fact tha 
nd to un 


al-shams 
risen. Finally, caday 
mugaddam and the cal 
hakrinn kana bakrunn i 


son) in this example to un 


must understand chat Bakr is Zayd's son a 
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gaddam and the cali, ¢.g- 
3255 5b Bb A I 55 3 


; is 
nis risen, day time will be present 


peewee? the mm 


«ff che su 
MUTTASILAH  SALIBAH 


SHARTIYYAH 
POSITION] — that 


TIVE CONDITIONAL PRO 
ceasilah in which there 1 


and the cali, e.g, 


gaplyYAH 
tvE CONJUNG 
shartiyyah mu 
he mugaddam 
g32 55 fi Sab JLB cS 0) EN oe 


e sun has risen, the night will be 


[NEGAT s no connection 


gadiyyah 


berween C 


case that when th 


“[r is not the a 
present 


3, QADIYYAH SHARTIYYAH MUNFASILAH [DISJUNCTIVE 
ryah in which there is 


ONAL PROPOSITION] — that gadiy 


CONDITI 
tion [infisal] between the mugaddam and the cali or there 


a disjunc 
isn't a disjunction between them. 
QADIYYAH SHARTIYYAH MUNFASILAH is of two types with 
regards to its relationship * — 





ue son of Zayd we must understand that Zayd is his father. 
In this 5 cali’ ; 
example al-shams cali’acunn is the mugaddam and al-nahar mawijtid is the 


tali., The co : . . - 7 
nnection between the two is of the first kind ie. the mugaddam is an 


illah for the cali, 


2 

In this e 

xample the mugad i 
qaddam is al-shams cali’acu ti 

ee | ‘ taliactin and the tali is al- 
There is absolutely ee 
: Presence of night time N 

€ sense that th 

the 

‘ Y are not pa 

¢. whether the 


no connection between the rising of the sun and 
ote: row s] 
e: The other words in the sentence are extras in 


rt of the mugaddam and ali. 


Te is a disjuncti 
junction between the mugaddam and cali or not 
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QADIYYAH ‘ 
TIVE ’ a 


; NDITI 
qadiyyah shartiyyah munfasilah ONAL PROPOSITION] h 
ere : a in Which he a 
there is 


(detach 
ment) betwee h a disj 
etween the mugaddam and the A disjunction 


ali, Cg 


Catt eae wes , 
33 N255 Uy Sa 


“rr . 
This number is e; 
mber is either even or odd”! 


ADIYY 7 
os YAH SHART IYYAH MUNPASILAH 
ATIVE D 3 , rio 
oak ISJUNCTIVE CONDITIONAL PROPOSI 
”") . 1 
}¢ ¢ tyya shartiyyah munfasil h i which th | 
slla n C 


) 7 rye » 
between the muqaddam and the talf. e g 
, eg, 


SALIBAH 


) N] — that 
re Is not a disjunction 


INEG 


@ 0” -7> wv s°3 0 Vers e 4) 
ci gliey, 8 ht 5G sada SH 


oi ~ ~ > ry 5s ePacaA e hy . be i, 
C 1s . ! 
‘ Ss ) ) r IC 


splits into two equal parts” ? 





"In this example the mugaddam is hadha al-'adad zawjunn and the cali is hadha al- 


'adad fardunn. N_B. the cali has be shortened to be more concise (i.e. aw fardunn). 


There is a disjunction berween the rwo as one number will either be odd or even 


ic cannot be both nor can it be neither. 
‘tadad zawjunn and the cali is hadha al- 


tion between the two as 
even number is that number which splits into two 


o equal parts is an even number. 
m at the 


ugaddam 


2 In this example the mugaddam is hadha al- 


'adad mungasimunn bi mucasawiyayn. T here is no disjunc 


they are the same thing. An 
which splits into tw 
both zawj and muqasim bi mucasdawiya) 
disjunction between the m 


equal parts and a number 
Therefore one number can be 
same time which proves that there is no 


and the cali. 
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EXERCISES 
What is the definition of a gadiyyah hamliyyah? Provide 
an example. 


‘Amrunn huwa ghaniyyunn (‘Amr is rich). What is each 


; part of this sentence known as? 

3, What is a gadiyyah hamliyyah known as if the rabirah is 
mentioned in it? 

4. Determine whether the following example are gadiyyah 


hamliyyah miijabah or salibah — 

» Bakr is ignorant | be 3S 

» Khalid is on the ground | ye de WE 

> The man is not rich | 25s 5S EM 

» The book is beneficial | 242 SES 

» The student is not clever | un Sok Tod 

> The sky is above us crptys ol 

> The universe is not infinitely pre-existent | wd pal 
> The house is clean | C5 21 adi 

> al-Mantiq al-Jilani is not difficult | aw SI G4 gkill 


5 Explain the two types of a 
| ypes gadiyyah shartiyyah munfasi 
using examples. i _= 


6. What is the definiti 
finition of yy : 
Provide an example. of qadiyyah shartiyyah muteasilah? 
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TYPES O 
F QADIYYAH HAMLIyYy,yy 


ADIYYAH is of fe 
QAI HAMLIYYAH is of four (ypes with reagrd 
STS to its Mawdy’ 
a 


LESSON 2 | 
i 
! 


QADIYYAH HAMLIYYAH SHAKH 
ATTRIBUTIVE PROPOSITION] — th 


the mawdQ@’ is a specific individual 


SIYYAH INDIVIDUAL 
at gadiyyah hamliyyah in which 
Ishakhs muayyan] e.g 


“Zayd is a writer” ! 


QADIYYAH = HAMLIYYAH —TAB'IYYAH __ [NATURAL 
ATTRIBUTIVE PROPOSITION] — that gadiyyah hamliyyah in which 
the mawdi’ is a kulli and the hukm is in regards to its essence [dhat] 
e.g. 


geo-? 


ct» Olay 


“Insan is a kulli naw”? 


QADIYYAH HAMLIYYAH MAHSORAH [RESTRICTED 
ATTRIBUTIVE PROPOSITION] — that gadiyyah hamliyyah in which 
the mawdi’ is a kulii, che hukm is in regards to its members and 
their quantity [kammiyyah] has been mentioned, e.g. 

’ . on 
bigs gta Js 
“A]I] humans are living beings” ’ 


ividual. 


gards to rhe essence 


——————— 


is 2 ‘ - is a specific ind 

In this example the muwdu’ is Zayd and he is a specific 
7’ is insan < » hukm is with re 
= is €X: » the mawdii’ is insan and the | ) * 
In this example ¢ na Oe 


h regards ro it being a kulli, noc with re 


h regards co its members, 


of insan i.e. wit ane 
7’ is insa : 5 WIE 
3 In this example the mawdil’ is insan, the hukm is 
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YYAH MUHMALAH [INTERMEDIATE 
— that gadiyyah hamliyyah in which 


s in regards to its members and 


QaplyYAH HAMLI 

(pUTIVE proposiTION| 

. 7 » , ; 

is! qwda’ is 2 kulli, che hukm i ' 

1 os | 

ee nity has not been mentioneo, e.g 
cheir qua ‘ i” 
Olg= OLY! 

iwi ; aia 

“Humans are living beings 
H HAMLIYYAH MAHSURAH is of four types with regards 
pivYAH § ' : 
oh lationship * — 


‘ry and re 
co its quantity 4 


QADIYYAH HAMLIYYAH MAHSURAH = MUJABAH 


[POSITIVE UNIVERSAL CONCEPT] — that gadiyyah 


ULLIYYAH ; 
; hich the mahmal has been established for 


hamliyyah mahsurah in w 
all the members of the mawdi’ e.g. 


not with regards to it being a kullr and the quantity has been mentioned i.e. 
how many members is this hukm in relation to. In this case the establishment of 
hayawan is for all the members of insan. 

"In this example the mawdii’ is insan, the hukm is with regards to its members, not 
with regards to it being a kulli and the quantity has not been mentioned. In this 
case it has not been mentioned for how many members of insan has Hayawan 
been established. Has it been established for some members or all members? 
One may say that we already know that hayawan has been established for all 
the members of insan, therefore, whether or not the quantity is mentioned, it 
should be qadiyyah mahsiirah. The answer to this would be that a gadiyyah will 
— or muhmalah in terms of the essence of the gadiyyah, Therefore, if 
Sea explicitly nena it will be mahsiirah. If not, it will be 

, er we know the quantity or not. 


2. 
le. whether the hukm is i 


wat n relation to all che members or some and whether the 


mil is bei ‘ . 
cing established for the mawdii’ or negated from it. 
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5S SLY ig 
“All humans are living beings” ; 


QADIYYAH ~~ HAMLIYYAH 
, 
JUZIYYAH [POSITIVE DIvisivE co 


hamliyyah mahsirah in which the mah 


some members of the mawdji’ e.g. 


MAHSURAH 


MUJABA 
NCEPT] 


a thar qadiyyah 


mil has been established for 


PPP «6 


v 
ls Olay! vans 
“Someliving beings are humans” 2 


QADIYYAH HAMLIYYAH MAHSURAH 


; SALIBAH 
KULLIYYAH [NEGATIVE UNIVERSAL CONCEPT] 


— that gadiyyah 
hamliyyah mahsirah in which the mahmil has been negated from all 
the members of the mawdi’’ e.g. 


Pasa Nnkg 
Hn] h : "3 
o Numan Is a stone 


QADIYYAH HAMLIYYAH  MAHSURAH _ SALIBAH 
JUZIYYAH [NEGATIVE DIVISIVE CONCEPT] — that qadiyyah 


hamliyyah mahsirah in which the mahmil has been negated from 


some members of the mawdi’ e.g. 





been established for all the 


' In this example hayawan is the mahmail and it has 

members of insan, the mawdi’. 

2 In this example insan is the mahmal and it has been est 
i are livi in 

members of hayawan, the mawdi’, All humans are living being oe 

: ’ . . . * a um r 

humans as a horse is also a living being but its not 


hmal and it has b 


ablished for some 
s bur not all living 
beings are aa 
3 In this example hajar is the ma 


-~?) 
members of insan, the mawdi’. 


cen negated from a 


om 


phy SY A 


vi 
orses 
“Some humans are noth 


AMLIYYAH is of three types with regards to the 
yyAH H 
gap! 


MLIYYAH KHARIJIYYAH [EXTERNAL 


HA 
QADIYYAH © on] — that gadiyyah hamliyyah in which 


TIVE PROPOSITI 


B “* * . 

oe ia’ exists externally [kharij] (outside of the mind) and the 
u . 
a i s of its external existence, e.g. 
stablished in term 
km has been € 
- Ouse tiet 
S55 OLY! 
“Humans are writers” * 
QADIYYAH HAMLIYYAH DHIHNIYYAH [INTELLECTUAL 


ATTRIBUTIVE PROPOSITION] — that gadiyyah hamliyyah in which 
the mawdi’ exists in the mind [dhihn] and the hukm has been 


established specifically in terms of its existence in the mind, e.g. 


—_$___———— 


"In this example faras is the mahmul and it has been negated from some members 
of insdn, the mawdii’. Note: When we say “some humans are not horses” the 
meaning which comes to mind that “some humans are horses then” this is known 
as mafhtim mukhalif [opposite understanding]. Mafhiim mukhalif is not taken into 
consideration in the speech of the Logicians. Therefore, one cannot say that the 
qadiyyah “Ba'd al-insani laysa bi himarinn” is incorrect because not only some 
humans are not horses, rather, all humans are not horses. This is because “some 
ss are not horses” is correct in its essence. As for the remaining humans we 

ave not discussed regarding them. Therefore, one cannot accuse us of anything. 


Although if m would be the same ie. they ar 
it w i 

| gh if we were to discuss them, the hukm woul > the s i.e. th 'y are 
also not horses. 


2 
In this 
exam le mp ee z , 
sie Late - the mawdii’ is insan which exists externally (i.e. its members) 
: OT insd j : . 5 
mental ie Incan n being a writer is also in term of its external existence, not 
- Insan is a writer externally, not in the mind. 
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ts oily 


“Insan is a kulli”! 


Milecicmtes ora pain 

whieh ale i — that qadiyyah ham 

the Paalas with as pan Satan ned upon the taere “ 

existence in th hs specitying it to its extern 
the mind, e.g. 


MAQIQIYYAH — [LireR 
AL 


liyyah in 
istence of 
al existence OF its 


ve ¢ Awaek 
C3) ao jNI 
“Four is eV "2 
en 


QADIYYAH H 
JAMLIYYAH is of three types with regards to it havi 
a harf salb> or not: gards to it having 


i, 

QADIYYAH HAMLIYYAH MA’DULAH [OBVERTED 
ATTR 

| IBUTIVE PROPOSITION] — that gadiyyah hamliyyah in which 
a harf salb [particle of negation] is a part of the mawda’ or the 


mahmil e.g. 
et Bige 
AeY 5 


: Layd is a non-scholar” 4 

TT 
1 ‘ ge ° 
In this example the mawdil’ is ir 


not members) and the hukm of it being a 
e i.e. the word insan is a kulli in the mind, not ex 


isan which exists in the mind (i.e. its essence, 
kulli is also in terms of its mental 


ternally as being a kulli 


existenc 
or juz'i etc are all mental judgements. 
h and the hukm of it being an even number 


2 In this example the mawdi’’ is arba'a 
lly the number four will always be 


is general i.e. whether externally or menta 
even. 

3 ie. the word Ia. 
4 In this example the harf salb is part of the mahmal (la “alim). 


nslate the example in this way because “Zayd is nota scholar 


n which is not a gadiyyah hamliyyah ma’dalah. 


It is necessary to 
is the translation 


tra 
of zaydunn laysa bi ‘alimin 
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4 HAMLIYYAH MA’DOULAH is of three types — 
yAH HAM" 

gaply | | 
'pULAH AL-MAWDU’ — that gadiyyah hamliyyah 
ne t of the mawdii’ e.g, 


matdilah in which the harf salb is a par 


SE LF I 


a! a ad oi 
“A non-living being is an inanimate being 


_MAHMOL — that gadiyyah hamliyyah 


MA'DOLAH AL 
b is a part of the mahmil e.g. 


madalah in which the harf sal 
s 297 
de Y 

“Zayd is a non-scholar” 


MA'DOLAH AL“TARAFAYN — that gadiyyah hamliyyah 
ma’dalah in which the harf salb is a part of both the mawdi’ and the 


mahmill e.g. 


a eee 
OE A 


rHetid > 
dk Vo WI 
; a —— 
A non-living being is a non-scholar” 


2. 
aks QADIYYAH HAMLIYYAH MUHASSALAH [UNOBVERTED 
TIV 
ey E pee — that qadiyyah hamliyyah mujabah 
harf salb is not a part of the mawdw’ or the mahmial e.g 


“Zayd is a scholar” ' 


I 
In thi 
ple there ‘ 
is no harf salk 
Har} salb at all, 


8&1 


__ eh 





3. H 
QADIYYAH  HAMLIYYAH — RAsit 
nash UTIVE PROPOSITION] — that qadiyyah ie yy 
1 - « s a . 

ich a harf salb IS NOC a part of the mawdii’ ae 7 
l 


bey 545 


[simppp 
h salibal, 


“Zayd j 
‘ayd is not a scholar” ' 


———— 
' In this example although there is a harf salb i 


mawdii’ or mahmiil. 


8&2 


ce. Laysa, it is not 4 part of the 


4. 
examples are. I f mahstira 


5: 
haml 


whic 


EXERCISES 
What is the definition of a gadiyyah hamliyyah tabiyyah? 
Provide an example. 
Explain the types of a gadiyyah hamliyyah mahstirah using 
examples. 
What is che 
tharijiyyah? Provi 
petermine which type of gadiyyah ha 
h, state which type — 


definition of a gadiyyah hamliyyah 


de an example. 


mliyyah the following 


» Knowledge is beneficial | 322 alas 

» Khalid is lazy | oes UE 

» The flower is beautiful | js a 

b That city is large | 7S Walpole 

» Some humans are polite | S3y olay as 

ee whether the following examples are qadiyyah 
iyyah ma‘dalah, muhassalah or basitah. If ma'diilah, state 
h type — 

> Four is not odd | 33% 5 aa Mi 


» Zayd is a non-horse | 3-39 45 


7 bx . . . . . 
A non-living being is a non-human | ols Yossi 


> Bakr is ill | Bye 3S 
; } 
A non-human is not rational | GbE Y Stcsut 
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maddah of the 


known as of the gadiyyah (in 


the jihah. 2 


The fi 
OUr perspectives are _ 


DARURAH [NECESsttry] 


mahmul fo : — where the establi 
r the mawdi’ or its ne ishment of the 


gation from it is necessary. } 


DAWAM [PERMANENCE] 


— where the establ 
-— ae tablishment o 
nmul for the mawdiw’ or its ne - 


gation from it is permanent’ 5 





I. 

i.e. : ae 

e. the establishment of the mahmil for the mawdi'’ or its negation from 

* Therefore, w d gation from it. 
. , We understand that a gadiyyah will always have a maddah, however 
it will not always have a jihah as sometimes there will not be a word in the 
sentence which signifies the maddah. 
3 In chis it is impossible for the opposite to be established e.g. al-insan hayawin 
In this example the establishment of hayawan for insdn is necessary and its 
negation from it is impossible. 
4 In this it is possible for che opposite to be established, alchough it does not 
e.g. al-falak mutaharrikun (the celestial sphere is moving,). In chis example the 
establishment of mutaharrik for falak is permanent ; e. the celestial sphere is 
constantly moving. However, it is possible for it to stop. 
tion has been made berween dararah an 
d in dawam the opposite is possible, 
nd al-Rasulu ‘Alimunn, as some accuse 


.— of dartirah and when 
‘Alimun in this che maddah is of dariirah and w 


£ knowledge fo 
: ee establishment © vail 
scared | ‘Alimunn it 1s of dawam i.e. of All 
ann _ and its negation is impossible. ‘As for ae ak wa 
ee. ent, although it is possible for it ro be neg 
nent, 


d dawam ic. in dariirah 
ic is not sm 


us of. This 


5 Once this distinc 
site is impossible an 
for us to say Allahu ‘Alimunn a 


is because when we Say Allahu 


the oppo 


Allah is 1 
its establishment is perma 
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a 
| 


: 
' 
' 
{ 


} 


the 


__ where the establishment of 


BILITY] a —_ 
n from it 1s possible. 


’ or its negatio 

_ where the establis 
aan 

on from it is impossible. 


MKAN [poss! 
di 
nah for maw So 
| TINA fmpossiBiLiTy| 
7 ~ or its negati 
T mawdil or its neg 
mil for che 
she mah 
AMLIYYAH is of 
IyYYAH MUWAJJAHAH 
— chat qadiyyah hamliyyah in which 


mentioned, e.g. 


two types — 
yYAH H 
. AML [DIRECTED 
H 
[TION] 
f che relation] has been 


gaplyYAH 


arTRIBUTIVE pROPOS 


the jihah [perspective oO 
235 gl] P3418 


“|| humans are writers necessarily” ? 


HAMLIYYAH MUTLAQAH [ABSOLUTE 


QADIYYAH 
— that gadiyyah hamliyyah in which 


ATTRIBUTIVE PROPOSITION] 
the jitah has not been mentioned, e.g. 





is a major difference between the two. If only the accusers would study the 


basics of Mantig. 
‘eg. Zaydunn ‘Alimun, It is possible that Zayd b 
Ze yd becomes a scholar and ict is : 
possible that he remains a non-scholar. eras 
* thi . ° e ‘ . 
n 7 a for the mahmul to be established or negated from th 
* = e . . “ 
= af . aa It is impossible for Allah to be attributed with 
shorance as ignorance is a defect and Allah is free from all defect. E.g. Allah 
. E.g. Alla 


Laysa bi ‘ 
= for knowl d ga 1 om 
ici edge to be ne d f& ah as a 
nega knowledge sa defect and Allah is free from iiNe “4 fi | 
Ss. erefore, 


€ first exa 
; mple the b ° 
'Mpossible ’ esta lishment t h - 
and Oo c ¢ ma es 
} in the second example its nit hmul for the mawdii’ is 
ation is impossib 
sible. 


a ple the maddah 
“tite this ( of the gadiyyah is dara 

is (jihah) has been mentioned _ bi bie Nabi a 
* Ot al-danirah, 
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hi 


J 


“ 
Allh 
um 
ans are living best, 
ngs ' 


QADIyYy 
: AH ) 
MUWAJJAHAH is of tw 


o QADIYYAH my 
TRIBUTIVE PRopos 


Sainte 
nsists of either ijab | 


WAJJAH 
i 
ITION] — TAH [SIMPLE pip 


that qadiyy 
establis ee 
_ hment] or salb [negati — ~ 
89 pL eS OL! . 
S62 2ILA5 on OSU — 
Le Nee asa 9c 
mans are liv; oon sai 
in i . 
g beings necessarily and noh 
umans are s 
tone 


necessarily” 2 


QADIYYAH 
MUW 
DIRECTED ATTRIB AJJAHAH MURAKKABAH Ic 
muwajjaha which UTIVE PROPOsITION] — th OMPOUND 
ich consists of both ijab and salb that qadiyyah 
alo €.g. 


Isis V GS cis u -% tie a ° 25 
BS ISG eulol SSSe la S557 


(However,) not forever” 3 


I ° 

In = example the maddah of the gadiyyah is also dariirah as it is necessary for 
pean to be established for insan. However, the word which signifies this i. 
bi al-dariirah, has not been mentioned. 

2 In the first example there is only jjab (establishment) i.e. Hayawa 


established for insan and in the second example there is only salb (ne 


n has been 


gation) ie. 


Hajar has been negated from insan. 
3 In chis example there is both ijab an 
ma dama kacibann consists of ijab i.e. 


As for la da’imann, this consist 0 
heir fingers W 


ly move their fing 


d salb i.e. Kullu insaninn mutaharrik al-asabi’ 
Mutaharrik al-asabi’ has been established 
for insan. f the salb i.e. not forever. This means 
that humans permanently move t wever, when 
they do not permanent 


ts of both ijab and salb. 


hilst writing. Ho 
ers. This way the ‘above 


not writing, 


example consis 


8&6 


EXERCISES 
following tW° can a gadiyyah be empty oe 
7 


which of che 
jinah or ma h 
Explain the 
What is che differ 
Explain using an example. 

What is the definition of a gadiyyah m 


example ° 
What is the defi 


Provide an example. 


ing examples. 


perspectives us 
rah and dawam? 


four 
ence between dari 


utlagah? Provide an 


ajjahah basitah? 


nition of a gadiyyah muw 
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LESSON 4 
TYPES OF QADIYYAH MUWAJJAHA BAST 
SITAH 
QADIYYAH MUWAJJAHA BASITAH is of eight type 
, s— 


DARURIYYAH MUTLAQAH [ABSOLUTE 

— that gadiyyah muwajjahah in which the hukm ; 
is is 
establishment of the mahmial for the mawdu’ or it 
§ 


Such that the 


can ae naa 
it is necessary for as long as the essence [dhar] Baton from 


I of the mawdj’ i 


present e.g. 


oF MES 50 508 V 855 SIL FITS Oey Rasta 
pte DOE ot Page 8333 ral 9 Ola Ga S355 7AM, 


“ = a 7 . 
All humans are living beings necessarily and necessarily no hum 
: an 


is a horse”? 


DAIMAH MUTLAQAH [ABSOLUTE PERMANENT] — 
that gadiyyah muwajjahah in which the hukm is such that the 
establishment of the mahmiul for the mawdi’ or its negation fromit 


is permanent for as long as the essence of the mawdii’ is present eg 
“- o “ S ¥ s oer 25 o 
- 5 -0% - - Je=> . 7 
Sky LAN Bs 6st Y play 5 See cle Js platy 


“All rhe celestial spheres are moving permanently and permanently 


no celestial sphere is stationary” ? 





' Examples of both majabah and salibah will be given. 


2 In the first example the establishment of hayawan for insdn is necessary une 


the essence of insdan is present i.e. the hukm is not dependant on any rime oF 
er there is an insan, hayawan wil be 
has been negated from 
here is an 


situation. Rather, whenever and wherev 


necessarily established for it. In the second example faras 
» } = _ . . ‘ , ret t 
insan until the essence of insan is present 1. whenever and wherev 


insan, faras will be necessarily negated from it. until 
harrik for falak is permanent 
g. However, * 


sakin has 


3 In the first example the establishment of muta 


- ‘ . . » movin 
the essence of falak is present 1c. the falak is permanently mo 


; 5 j : exam le 
mentioned above, it is possible for it to stop. In the second P 
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HROTAH ‘AMMAH [ABSOLUTE CONDITION] — 


muwajjahah i 
f che mahmiil for the mawdi’’ or its negation from 
long as the mawdii’ is attributed with a wasf 


MAS 


chat gadiyyah 
ablishment = 
ssary for as 


n which the hukm is such that the 


est 
it is nece 


<«.rie 
qunwant ©-B 


ers necessarily move their fingers whilst writing and 


Al] writ 
rily no writer's fingers ar 


a e stationary whilst writing” * 

nec 
‘URFIYYAH [ABSOLUTE HABITUAL] — 

that gadiyyah muwajjahah in which the hukm is such that the 


tof the mahmil for the mawdi’’ or its negation from 
long as the mawdi’’ is attributed with a wasf 


‘AMMAH 


establishmen 
it is permanent for as 


‘unwant €.§- 


been negated from falak permanently until the essence of falak is present i.e. 
being stationary is permanently negated from falak. 
"A wasf ‘unwani is that which the mawdii’ has been referred co using e.g. al-karib 
“alimun. In this the mawdi’ (the writer) is Zayd i.e. Zayd is the scholar. However, 
he has been referred to using karib i.e. the attribute of kicabah. 
* In the first example mucaharrik al-asabi’ has been established for kacib 
necessarily for as long as he is attributed with the wasf ‘unwani. Kacib refers to 
Zayd. Therefore, mucaharrik al-asabi’ has in reality been established for Zayd 
as he is the one referred to using kacib. Now, Zayd does not always move his 
fingers. However, when writing (i.e. when he is attributed with the wasf ‘unwani 
at it is necessary for him to move his fingers. In the second example sakin 
al-asabi’ has been negated from karib necessarily for as long he is attributed with 
the wasf ‘unwani. As mentioned above, when Zayd is attributed with the wasf 
‘unwant i.e. he is writing, it is necess 'f ski J 4 ; - 
idetinbatvaaie.. Bich coenei) or sakin al-asabi’ (stationary in terms © 
egated from him as it is necessary for him to be mucaharrik 


| “ : - 
al-asabi (moving his fingers) whilst writing. 
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Ss SEN 2 528 Ff SIL < Ene 
a Sgr Ww SY lah 5 LIS 4s iy Woe 1g 6, 
o -“ < - “ = a 
GIS FG aay) id ee 


ae 
All wri 
iters permanently move their fingers whilst wre; 
IUING and 


permanently no writer's i 
\ iter’s fingers are stationary whilst writing” +1 
5 


WAQTIYYAH MUTLAQAH [ABSOLUTE TEMPORA 
that gadiyyah muwajjahah in which the hukm is x h i a 
establishment of the mahmial for the mawda’ or its n - rae 
is necessary at a specific time e.g, = 


n from it 


-«% 4o-® = - e - < 
5g Y 559 pal 5 tN Es 525 NTs C55 le 3 ee 
—" ky * BIE 79 hein ib IS 555 7a 
co 3 eee ill Os 


- ; y 

The moon is necessarily eclipsed at the time of the intervention of 

the Earth berween it and the sun and the moon is necessarily not 
eclipsed at the time of a lunar quarter” 3 


' The nisbah between daruah and dawam is umum khusus mutlag i.e. wherever 
there is darirah, there wil] dawam. However, it is not necessary that wherever 
there is dawam, there is dartirah. Therefore, although we have used this example 
for mashriitah ‘ammah in which the nisbah is of dartarah, it is correct to use it 
for ‘urfiyyah ‘ammah also in which che nisbah is of dawam as wherever there is 
dariirah, there wil] be dawam. 

2 In the first example mucaharrik al-asabi’ has been established for kacib 
permanently until he is attributed with the wasf ‘unwani (kicabah). This is the 
same as mashriah ‘ammah. The only difference is that there the nisbah is of 


darirah and here it is of dawam. In the second example sakin al-asabi’ has been 


negated from karib permanently until he is attributed with the wasf ‘umwant. 


3 In the first example munkhasif (being eclipsed) has been established for gamar 
cific time i.e. when the Earth intervenes between it and the 
ime, not before it nor after 
d from gamar necessarily at 
rth is not incervening 


necessarily in a spe 
sun. This hukm is only established ar this specific t 
it. In the second example munkhasif has been negate 


ime ie. a lunar quarter meaning when the Ea 
cific to t 


a specific t h is * 
between it and the sun. Again, this hukm is spe his cime as when 


nkhasif will be established for gamar. 


Earth is intervening, mu 


go 


eX TENDED] 
h chae che 


rit 


[ABSOLUTE 
hukm is suc : 
r its negation fron 


MUTLAQAH 
in which rhe 


POOPY bs pes SL 
664955) 74 9 6 3 i gig JP 3997415 


wer igalinty 7 
se ee iy “ a ; - 
6) breathe at an unspecific rime ane 

r . . 

ific cime”' 


il 
s necessarily 
. breathes at an unspecl 


= bei 
ving Pee being 


necessarily nO 
MUTLAQAH 


that gadiyyah muwajja 
establishment of the mah 


is necessary in one tense 
Joa ght Sy! Ge #5" 
+All humans practically laugh at one time (past, present or fucure) 


snd no human laughs practically at one time (past, present or 
future)” * 


GENERAL] — 
s such chat the 


gacion from it 


‘AMMAH [ABSOLUTE 
hah in which the hukm i 
mil for the mawdi'’ or its ne 
from the three tenses ©-§; 


5 peal Sets gti Jp 





"In che first example mucanaffis has been established for hayawan necessarily in 
an unspecific time ie. breathing is necessary for every hayawan. However, its 
time is not fixed. Mucanaffis refers to both breathing in and out. In the second 
example mucanaffis has been negated from hayawan in an unspecific time i.e. 
there isa necessary, yet unspecific, time for every hayawan in which it is neither 
breathing in nor breathing out. 
* In the first exam le dahik h 
cpt ple dahik has been established for insan necessarily in one 
Bd 
a ie. in the past, present or future tense it is necessary for 
i practically laugh. In the second example dahik has been negated 
necessarily in one tense from th ve it : 
bun 10 not be Ly oo om the tenses i.e. it is necessary for an 
ughing in either the pas 
Mr re We will have to eg ‘ past, present or future tense as if this is 
ateyv 
Thisis bees, An : ery human is permanently laughing which is 
© not negate lau : 
Means we have Gidea. ; . ghrer in any of the three tenses 
wits ne all three which makes laughter 
“essary to negate it in any of h on pee 
Y Of the three tenses. 
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ett 


MUMKINAH ‘AMMAH [ABSoLUT 
that gadiyyah muwajjahah in which 
establishment of the mahmil’s o 

necessary e.g. | 


the hukm jg sich L 


Site for the mawdi;’ 


thar the 


IS not 
c . ” .°% ti see -¥6 . 
23h et Y pA OGYL 55K 28 JS ata Ky 
“The negation of h . - 
eat from fire is pn 
or necessary and 
the 


establishment of coldness for fire is NOt necess 


ary” t 


' If in the gadiyyah the mahmiil has been established for the mawda’, the aa 
of this will be its negation from it and if it has been negated from it, the opposite 
of this will be its establishment for it. Therefore, in the first example end 
harratunn has been established for nar, the use of bi al-imkan will make this ee 
that the opposite of the mahmil i.e. the negation of harracun, is not neecessat) a 
nar. As for the second example although barid has been negated from i eo 
use of bi al-imkan will make this mean that the opposite of the mahmill -« 


establishment of barid for nar, is not necessary. 
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EXERCISES 


hat is the definition of a gadiyyah muwajjahah da imah 
What 1S 


uclagah? Provide an example. 
mu: 


difference berween 


a gadiyyah muwajjahah 


| n “* ‘ e 
i Cas ne and a gadiyyah muwajjaha ‘urfiyyah 
mashrut 
ammah? | | 
a in what a gadiyyah muwajjahah wagtiyyah mutlagah is 
_ Expla 
using an example. is 
4 Explain the example of mumkinah ‘amman. - 
s. Determine which type of qadiyyah muwajjahah basitah the 


following examples are — 
66 5 ea ee 6 S355 7a 
+ par Mig TEA 
> [eK pal YL 
rip waa eS gle Bash ply 
» Gs a tb ole 
Translate any one of the above examples in Qs and 


explain any other one. 
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LESSON 5 
'YYAH MUWAJJAHAH 
MURAKKap 
AH 


QADIYYAH MUWAJJAHAH MURAKKABAH is of s 
ven types — 


TYPES OF QAD 


MASHRUTAH KHASSAH [specify 


' i CONDITIO 
same as mashritah ‘ammah, but restricted 2 lag 


with la dawam dhati eg 


SI 5 18 V 255700 5 BY GE os & LOW S352 5 Fass 
Fn rE £3 7 


e their fingers whilst writing, (however) 


no writer’s fingers are stationary whilst 
writing, (however) not forever” ' 


“All writers necessarily mov 


not forever and necessarily 


“URFIYYAH KHASSAH [SPECIFIC HABITUAL] — the same 
as ‘urfiyyah ‘ammah, but restricted with la dawam dhati eg. 


- -\2 - west -= re Oa Ee ere at Pigory 2 * , 
BEAN tie V elas SY GE FSG LEVI SSA I idl 
Gis YG 5b lod 


- 


“All writers permanently move their fingers whilst writing, 
P y 


(however) not forever and permanently no writer's fingers are 


sence of the 


mawdi’’ or in terms of the wasf ‘unwani. If the esta — 
for the mawdi’ or its negation from it is necessary for as long as oe cali 
attributed with the wasf ‘unwani, this means that it is not aa . ita ll 
the essence of the mawdii’ as the mawdu’ can be existent without eee d 
with the wasf ‘unwani and in this case the hukm will not be establis eae 
Now, if this (the fact that it’s not permanent in terms of = os vad if 
mawdi’) is not mentioned, the gadiyyah is known as hragah ‘am 


(ir i not 
it 18 
it is mentioned (i.e. using la da’imann which indicates 


la dawam dhati 
), chis 1s kn 


As mentioned above the hukm will either be in terms of the es 
blishment of 


mashri 
9 own as ; 
permanent in terms of the essence of the mawdu’) 


khassah. 


94 


ry whilst writing, (however) not forever” ' 


stationa 
WAQTIYYAH [reMpoRAL] — the same as w axsyeah 
i ith la dawam dhati e.g. 
but restricted wit 
mutlagah, 


25 ¢ 


< ee,» pie *. <¢ J gl ¢ 

“6S ell 5 aN 3 tee 2 3 653 al 
ae ek gh wks 6 SP ee See 
(Ba E59 eat alle Fige 


isa 


arily eclipsed at the time of the intervention 
d the sun, (however) not forever and 
lipsed at the time of a lunar quarter, 


“The moon is necess 
of the Earth between it an 


the moon is necessarily not ec 
(however) not forever” 2 





"If the establishment of the mahmil for the mawdii’ or its negation from it is 
permanent for as long as the mawdii’ is attributed with the wasf ‘unwani, this 
means thar it it’s not permanent in terms of the essence of the mawdi'’ as the 
mawdi’ can be existent without being attributed with the wasf ‘unwani and in 
this case the hukm will not be established/negated. Now, if this (the fact that 
i's not permanent in terms of the essence of the mawdi’) is not mentioned, 
the gadiyyah is known as ‘urfiyyah ‘ammah and if it is mentioned (ic. using la 
daimann which indicates la dawam dhati (it is not permanent in terms of the 
eat the mawdi’)), this is known as ‘urfiyyah khassah. 

« the establishment of the mahmil for the mawdi’ is necessary at a specific 
— this means that it is not permanent in terms of the essence of the mawdil’ 
aia t i that whenever the mawdi’ is present the mahmil will be 
Now, if this “ “ the ment will only be established at a specific time. 
mawdi is nop ¢ 5 that is not permanent in terms of the essence of ae 
itis ee. this gadiyyah is known as wagtiyyah mutlaqah = if 
Permanent in ¢ L¢. using 1a da’imann which indicates la dawam dhati (it is not 

crms of the essence of the mawdi’)), this is known as wagriyyah. 
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» 


MUNTASHIRAH 


[EXTEN : 
mutlagah, but re DED] — the sai 


stricted with |, 
7 la daw _ 
am dhary 
e.g, 


SOY GG, ee ot 
Ys, olin, 


as Muntashirah 


o*bN 5-2 § ae 
“All livi BUNGE Gs ots 
living beings necessarily | Siiyy 


breath 
> oe ~ e P 
(howe ver) not forever and neces at an uns 


Pecific tj 

sarily no living bej oe 

. ; ze : be 

an unspecific ti aime 

specific time, (however) not forever vee 

WUJUDIYYAH LA DA’IMAH th 
— the 


a ee same 
ammah, but restricted with la dawam dhati ¢ as mutlagah 
°B. 


BISY Pail eelea sky .2.895 G69 wad 
Pol tele shy 285 BY peat des gy 


“A iG = — . 
Il humans practically laugh necessarily, (however) not forever 
and necessarily no human laughs practically, (however) not 


forever” ” 





I - 
If the establishment of the mahmail for the mawdii’ or its negation from it is 
hat it is not permanent in terms 


of the essence of the mawdi’ i.e. it is not the case thar whenever the mawdil’ is 


present, the mahmil will be established. Rather, it will only be established at an 


unspecific time. Now, if this (the fact char it’s not permanent in terms of he 
entioned, the gadiyyah is known as muneashirah 
la da’imann which indicates la dawim 


f the mawda’)), this is known 


necessary at an unspecific time, this means t 


essence of the mawdii’) is not m 
mutlagah and if it is mentioned (i.e. using 


dhari (it is not permanent in terms of the essence 0 


as muncashirah. 

2 1f the establishment of the mahmal fo 
ssary in one tense from the tenses, | 
he mawdii’ i.e. it 18 not ¢ 
[ will be established. Rat 


if chi hat 
Now, if this (the fact ¢ no perms 
not mentioned, the gadiyyah i nn 


ve nann which indice 
“i a mawdil)) chis 


tion from it 8 


r the mawda’ or its nega : 
it i anen 

chis means thac it is not perm 

he case that whenever 


necessary 


nece 
her, it is only 


in terms of the essence of t 


mawdi’ is present, the mahmu 


it ro be established in one rense. 
he mawdit’) is 
ioned (i.e. using 
e essence 


terms of the essence of t 


‘gmmah and if it is ment 


nent in cerms of th 


mutlagah 
dawam dhati (it is not perm? 
da’imah. 


known as wujudiyyah la 


“ : 





plyYAH LA DARURIYYAH — the same as murlagah 


stricted with la dariirah dhati e.g. 
7 ¥ - 0 2s 
ZEILY pay dels lo} Js 


wuyU 
mmah, but re 
jal pape 
ally laugh act one ti 
€ the essence of the ma 
time, (however) not ne 
sence of the mawditi” ' 


me, (however) not 
wdu’) and no human 


cessarily (in terms 


«A]] humans practic 


necessarily (in terms © 


laughs practically at one 

of the es 
[SPECIFIC CONCEIVABLE] — 
h the hukm is such that the 


wdi’ and the establishment 


MUMKINAH KHASSAH 
that gadiyyah muwajjahah in whic 
establishment of the mahmul for the ma 
of its opposite for it is not necessary ¢.§. 

og ayihare oath Beaten, =P ween be — 
SKE MAY Ge Y 2 EI WIRY 5 GIS Qe} JS Fl oS Yb 
“The establishment and the negation of writing is not necessary 
for humans and the negation and the establishment of writing is 


not necessary for humans” ? 


"If 
the establishment of the 


Nec mahmal for the mawdi’ or i ; 
“sary in one tense from th dw’ or its negation from it is 


in ¢ tens iti 
‘rms of the essence of th eta itis mentioned that it is not necessary 
kn ah dhaet (ic is not ne © mawdii’ i.e. using la bi al-dararah which indicates la 
cessary j , = 

DOWN 28 wujadivyah [a sary in terms of the essence of the mawdii’ a4 2 
yyah la darariyyah. dit’), this is 


« 


" mumkinah « 
a ‘ 
"Necessary for ce 1C was 


only the opposir / 
"S Opposite bes. Mawdii’. As Pposite of the mahmal which was 


for mumkinah khassah it is both the mahmal and 


are unne 
Cessary for the mawdii’ 
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EXERCISES 

What is the definition of a qadiyyah muwajjahah 
wujidiyyah la da’imah? Provide an example. 
Explain what a qadiyyah muwajjahah mumkinah khassah js 
using an example. 
Explain the example of wujiidiyyah la dariiriyyah. 
What is the difference between a gadiyyah muwajjahah 
urifyyah ‘ammah and a qadiyyah muwajjahah ‘urfiyyah 
khassah? 
Determine which type of gadiyyah muwajjahah 
murakkabah the following examples are — 
> Gol js DEI KYL 
EY oi as ak Aly te 
> (BIS VEU 6S & EEN SS gL Ge tit Y pl 

Oo ae ar ae cee ont a ae eZ Oe sis : 
m (sls YE 55 Als & esl dh eo) SS 5st 
> pf acl $5555 7al 
Translate any one of the above examples in Q 


5 and 


explain any other one. 
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LESSON 6 


TYPES OF QADIYYAH SHARTIYYAH MUTTASILAH 


ApIYYAH SHARTIYYAH MUTTASILAH is of two types — 
Qu’ 
QADIYYAH SHARTIYYAH MUTTASILAH LUZUMIYYAH 


MANDATORY CONJUNCTIVE CONDITIONAL PROPOSITION] — 
h muttasilah in which there is a relation 


- gadiyyah shartiyya 
{alagah] between the mugaddam and the cali. 
ALAQAH is of four types (as previously mentioned) — 
1. The mugaddam is is an <llah [cause] for the cali e.g. 
$2 pS IL AI iS 4 
“If the sun is risen, day time will be present” 
2 The tali is an ‘illah for the mugaddam e.g. 
fale A632 5 HENS 
“If day time is present, the sun will be risen” 


3 The mugaddam and tali are both the m/aliil [caused] and the ‘illah 
isa third thing e.g. 


he Se —s a ee 
2 MEI Fat TU SS 5 


“If Be ais 
the world is enlightening, day time will be present” ' 


ra 
The ‘llah of both 


f is cul’ 
Of these is cul al-shams (rising of the sun), 
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EXERCISES 


4. Tada 
adayuf — The unders 
diyyah shartiyy4 


de 
pendant on each other 
h muctasilah 


e.g. 
nition of a qa 





37 
Ey rerie 2 
BS ONS SI Ags Ste: what is che de 
“If Zaid is : aw id example. 
aid is the father of | -imiyyal” Provide a” 
eT ot Bak . ue ‘ i xam les. 
t, Bakr wi « of alagah using © P 
QADIYYAH SH Will be his son” Explain the four SYP . i 
[COINCIDENTAL Co ARTIYYAH MUTTASILA Explain che example of wujtdiyyah la daririyya" 
NJUNC 2ILAH | } . . , 
that gadiyyah shartiyyah j TIVE CONDITIONAL mop nerermine whether the following examples are gadiyyah 
- =r ) in stas P 7 : “ : - a ° 
mugaddam and the cali e.g which there is no slice sila shartiyyth muccasilah luzamiyyah oF iccifagiyyah. If luzumiyyah 
oO tween the if f ‘al his found — 
° which type of ‘alaqan ! 
Leal AIL sis Li? ° = a a Pitvg See ye 
_ al ISI ols bE OLS YS Sy > giclee ptt SMO 
umans : 7 2 pe we tie att tt 9 704 
ns are rational, donkeys will be ones wh : ca Be f ates 
- Ww I Pe ee Te pint 
ay » bry oS 3 = 34 sey OS | 


PN PV ALE fr 4 As un ze o- 2s a c 
» eo Vj 5 6 Rigel pt 55 IF 55374 


4 é 
» pf sd Sairaly 


+ is al-himar njhiq 
al and a donkey 


incidence. 


nsan ndciqunn and the cal 


being ration 
mere CO 


addam is al-i 
tion berween 4 human 
h cry of a donkey). Rather, this is a 


I . 

In this example the muq 
There is no link/connec 
being one who brays (hars 


roo 
IOI 





| 


LESSON 7 
TYPES OF 
QADIYYAH SHARTIYYA MUNFA 
SILAH 


QADIYYAH SHARTIYYAH MUNFASILAH is of th 
: re 


of existence [sidq] and non-existence [kazib] € types in terms 


| QADIYYAH SHARTIYYAH MUNFASILAH HAQIoj 

oe DISJUNCTIVE CONDITIONAL Exesiecen AQIQUYYAH 
gadiyyah shartiyyah munfasilah in which the hukm ON] = that 
disjunction or its absence ‘ is in terms BF eateneres ace the 
existence [kazib] e.g. $149) and non- 


{629 e2? Ot oS of Boris, 37 21 2 2\ <4 
fi gible, AB 255 Gf SAAN de SN he SN 5555 A255 CS 
Z = C: ‘ ~ Ja az) S535 255 Uy Saun 


“This number is ei iti 
ther even or odd and it is absolutely not the case 


that this number is either even or it splits into two equal parts” ”? 





"If there is a disjunction it will be mijabah and if there is an absence it will be 


salibah. 


* Disjunction in terms of existence means that the two things cannot 
simultaneously exist and disjunction in terms of non-existence means that the 
be non-existent i.e. either one or both have 
f existence means that the cwo things 


ms of non-existence 


two things cannot simultaneously 
to exist. Absence of disjunction in terms 0 
exist and absence of disjunction in ter 
be non-existent. 

ms of existence and non- 


ulraneously which shows 
i.e. not 


can simultaneously 
means that the two things can simultaneously 


3 In the first example there is disjunction both in ter 


er cannot be even and odd sim 
d it cannot be neither 
existence 


existence i.c. a numb 


that there is disjunction in terms of existence an 


ch shows that there is disjunct 
e of disjunction bot 
both even and s 
f disjunction in cerms © 
its into (wo equal 
¢ that 


ion in terms of non 
h in rerms © 


plit into cwo 


even nor odd, whi 


too. In the second example there is an absenc 
existence and non-existence ec. a number can be 
which shows that there is an absence 0 


i ich spl 
dit can be neither i.e. not even Nor one which sp oe 
se is an odd number whic 


f non-existence (00. 


equal parts 
existence an 
parts as a number which is neither of the 


there is an absence of disjunction in terms O 
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1YYAH MUNFASILAH MANI’AH AL-JAM’ 
IVE CONDITIONAL PROPOSITION] 
h in which the hukm regarding 


‘na terms of existence [sidq] 


QaplyYAH SHART 
NING DISJUNCT 
wah shartiyyah munfasila 


Ae disjunction or its absence is only 


es SARIS ia EN ch 5 tae RE Ett 


s either a tree or a stone and it is absolutely not the 


“This thing i 


case that this thing is either a non-tree Or a non-stone” ' 


QADIYYAH SHARTIYYAH MUNFASILAH = MANI’AH 
AL-KHULO = [NON-DEVOID DISJUNCTIVE | CONDITIONAL 
prorosiT1oN] — that qadiyyah shar tiyyah munfasilah in which the 


hukm regarding the disjunction or its absence is only in terms of 


non-existence e.g. 





I 
In the firs 
; ere 
e ao. there is disjunction only in terms of existence i.e. one 
ng can either : he 
Gen a tree or a stone. It cannot be both which shows that there is 
nin te i < 
7 tTms of existence. As for non-existence. there i isj i 
Dieta. , there is no disjunction 
T a tree nor a stone e.g. a book, it i ith 

, it is neither a tree nor a 


stone. In the 
econd example there i 
’ there 18 an abs . fi. : 
“xistence Le. one thin bsence of disjunction only in terms of 


book, it is a non-tree 
a 

Nabsence of disjunc 
anon- 

non tree, this mean 
Means it $ 

IS a stone, N 

- Now 
txistence because if : » there is not an absence of disjunction in terms of 

| if the s s of non- 
(ie. a tree) and and te were that would mean one thing can b 

¢ a non-tree 


already «a: 4 non-stone (i.e 
Wy said that 0 €. a stone) at the same time. However we have 


§ - 1 8 
and a non-st : : i V \W 7 S 
C on in ter ms Xi - y 


S itis a tree and if 
nd if we say something is not a non-stone, this 
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ose oles £16190 4) Bow fot, Boe 
yr 3 gr} eft dae OGG oY 5I mh G3 Uy 535 
“Zaid will either be in the ocean or he will not drown and 
nan 


absolutely not the case that this thing is eithe i 


ra tree or a stone”! 
QADIYYAH SHARTIYYAH MUNFASILAH is of pw 


: O Cypes in terms o 
the essence of the mugaddam and tali } — 


QADIYYAH SHARTIYYAH MUNFASILAH ‘INADIYyAy 
[RESISTIVE DISJUNCTIVE CONDITIONAL PROPOSITION] — that 


gadiyyah shartiyyah munfasilah in which the disjunction is due to 


the essence of the mugaddam and tali e.g. 
ER ESTES TNE 


“This thing is either a tree or a stone” 4 





"In the first example there is disjunction only in terms of non-existence ic. itis 
not possible for Zayd to not be in the ocean (i.e. water) and drown at the same 
time. It is necessary for Zayd to drown for him to be in water. As for existence, 
there is no disjunction i.e. Zayd can be in the ocean and not drown at the same 
time. That is when swimming etc. in the second example there is an absence of 
xistence ie. one thing can be a non-tree and 
be a tree and a stone at the 


ction in terms of 


disjunction only in terms of non-e 
a non-stone at the same time. However, it cannot 


same time which shows that there is not a absence of disjun 


existence. ok idayn wal 
? Note: Disjunction is occasionally due to two things: [jcima al-Nag : ig 
Ircifa’_al-Naqidayn. Ijcima’ al-Nagidayn (Gathering of two ont gt 
impossible as two opposites cannot exist simultaneously Aye oer which 
a human and a non-human simultaneously as this is jama a™ ape? is is 


is muhal (impossible). Ircifa’ al-Nagidayn (Elevation of rwo opposites 


Zayd 
non-existent simulcancously ¢-6 fe 
. iPS ate d 
s if he is neither chis is Ireifa al-Naq _ 
human. There is n0 third opt 
tion of not. 


d rhe cali is 
j cause che 


impossible as two opposites cannot be 
will either be a human or a non-human a 


which is muhal. He has to be a human or anon 
nd cali are a cause of disjunc 


3 ie. whether the mugaddam a | 
4 In this example the mugaddam is hadha al-shay’ shajarunn 


d the ral 
al-shay’ hajarunn. In this, the essence of the mugaddam an : 


104 


disjunction 





H SHARTIYYAH MUNFASILAH ITTIFAQUYYAH 
ISJUNCTIVE CONDITIONAL PROPOSITION] _ 
ah munfasilah in which the disjunction is a 


QADIYYA 
(coINCIDENTAL P 
chat gadiyy ah shartiyy 


re coincidence ¢.g- 


+ az ef a Igcg “4 
C35 SAE UY Jo le 


me 


“This man is either a scholar or a writer” ' 


tp a re te 


thing j . 
cea Sa tre 
ate: cannot be atr S € it cannot be a stone and 


we if something is a 


Coingj 
cident] 
'Y we have 
isa wri Met two people, One j 
° n . 
ter and not a scholar. Ther P ¢ isa scholar and not a writer and one 
it j 
ICIS true. However, 
. between oO 


efore, when “thi is ei 
we say “this man is either a scholar 


this is due toOam 
ere coinciden ¢ [h j 
ce 
ne perso | ere 1s no 


& a scholar and a wri : 
i m 
th a writer and ter simultaneously. 


a scholar. 
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EXERCISES 


What is the definition of a gadiyyah shartiyy 


ah munfasilah 
hagigiyyah? Provide an example. 


Brietly explain the types of gadiyyah shartiyyah munfasilah 
in terms of the essence of the mugaddam and tali. 


Determine which type of gadiyyah shartiyyah munfasilah 
the following — 


» spl Ta S3Sof 5 
> 5 Noy aia 


Peuttaet +t 
mp aie si Gbu ols yi is 
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pEFINITION O 


concradiction be 


the sense chat ¢ 


LESSON 8 
TANAQUD ' 


NAQUD [CONTRADICTORY ee 
7 . s of ijab in 
' en two gadiyyahs in cerms of ijab and sa 

rwe y 


. . .» a ye od 
h thfulness of each one demands the falseho 
e cru 


of the other *, ¢-8- 


{Vere Veg 
. -? . sla \ 
ole ped LL) 9 2 2) 
U* , " 


. pee ee 
“Zayd is standing and Zayd is not standing 


The existence 


. _ - ad ny) 5 
of canaqgud between two gadiyyah shakhsiyyah 


ulfille i “h are known as the 
i i itl Ss oO be fulfilled whic « 
requires eight condition C 


wa . y oO ct. 
y ~ 


ranagud will be 





nullified — 


"The types of gadaya have now finished. We will now discuss some things related 


to gadaya. 


“ie. in terms of being mujabah and salibah. 


’ic.ifone gadiyyah is true, the other has to be false and if the other gadiyyah is 


true the first one h 


{ 
There js contradiction between 


Le. he j i 
he is standing, the second has 


and not Standin 
the Second js 
dayd cannot 
5 ’ 

. Le, Qadiyyah haml 


is a ene: 


as to be false. 


these two gadiyyah because if the first is true 


to be false because Zayd cannot be standing 


§ simultaneously as this is ijcima’ al-nagidayn which is muhal. If 


Tue Le. he is not standing, the first has to be false. Again because 
be not standing and standi 


ng simultaneously, 


tyyah shakhsiyyah which is that gqadiyyah in which the mawdi’ 


or place. 
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WAHDAH AL-M rs , 
AWDU' — unity in ter 


ms of ¢ 7 
he mawdu’ ep. 


pie Gd She 5 Bt 5 
“Zayd is standing and ‘Amr is not standing”! 
WAHDAH AL-MAHMUL — unity in terms of the mahmal ¢ g 
3 D5 5 het 45 
“Zayd is sitting and Zayd is not standing”? 


WA fi A ity i 
HDAH AL-MAKAN — unity in terms of the place e g 
oof ee eS @, voy Ver > - o* . 
Se Boge se GS U5 5 IW Se 5 
Zayd is present in the house and Zayd is not present in the 
market” 3 


WAHDAH AL-ZAMAN — unity in terms of the time e.g. 
“ e- ot 2 0% Ver» o” e eV¥er 
SUED 3 sy FIRES 5 Jel sb 5 

“Zayd is asleep in the night and Zayd is not asleep in the day” * 

a acocanceeneueal 


! . = ° 
There is no candqud between these two gadiyyah 
is Zayd and the mawdi’ of the second is ‘Amr i.e. there is no unity | 


because the mawda’ of the first 
n terms of 


the mawdii’. 
2 There is no candqud between th 


first is qa’id and the mahmiil of the second is 


ese two gadiyyah because the mahmal of the 


ir . . . ® : s 
gai’ i.e. there is no unity in term 


because the makan of the first 


here is no un! 


of the mahmial. 


3 "There is no candqud betw 
and the makan of the se 


een these two gadiyyah 


‘ ay in 
cond is the market i.e. ¢ 


is the house 


terms of the makan. 
0 gadiyyah 


4 There is no canaqud between these tw 
ht and the zaman of the second is the day ie. ther 


ye zaman of the first 


because tl 
n rerms 


eis no unity! 


is the nig 
of the zaman. 
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wAHDAH AL-QUW WAH WA AL-FI’L — unity in terms of capability 


nd reality» 6: 
yy ky Po DIO GJ 3S IS OA 
The alcohol in the jug is intoxicating (in terms of quwwah) and the 


alcohol in the jug is Not intoxicating (in terms of fil)” ’ 


WAHDAH AL-SHART — unity in terms of condition e.g. 


Soe ee eh, AE 8 one ae bs CNS as 
ib 8 45 be AIK ed ts 9 GE 458 b phy 35 45 
“Zayd is a writer (with the condition he is writing) and Zayd is not 


awriter (with the condition that he is not writing)” ? 





I 
Note: Every hukm will ei 
hukm will eith : 
Wier i er be in terms of quwwah (capability) or in terms of 
oie cf we say Zaydunn ‘alimunn bi al-quwwah, this means that Zayd 
capability of i sc ae « Wevan 
ae = a aan a scholar. However, he is not one yet. If w 
unn bi al-fi’ i ok “Sis 
Vikas 4 : — means that Zayd is a scholar. Note: This bi al-fi'l 
Wiiticc a ) ! ‘ : ‘ -fi 
reiki, f entioned in gadiyyah murlagah ‘ammah ete as that 
! g in one tense fh 
i se trom the tenses 
§ no tandgu ad 
cite Paes : ae these two gadiy) 
ah and j . wih 
eit alien n the second it is in 
n the jug is j 
¢ jug is intoxicating 


Of intoxicar; 
Xicating 4 person and it is 
Not Mtoxicatin 


ah because the hukm in the first is 
terms of fi'l i.e. it is correct to say 
= once it is drank it has the capability 

rect to say that the alcohol in the jug 


8 i.e. for as | 
§ loneren dis 
§ as it's in the jug (ic. in terms of fi’) it’ 
s of fil) it’s not 


MOXicating 
The 


a nagud b 
is qud beww 


riting ; 
iting and when ne 


: ati oe ~ 
not writing. gating writing from him the 
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WAHDAH AL-JUZ WA AL- 


KUL — uni . 
c.8, ity In terms of whole aid 
n 
Part 


ie 2 ot 358 ines 
SALT Eb 53 gs ech 


“A ‘ : 
n apple is red (i.e. some of it) and an apple is not red ( 
Ted (i.e. al] 


it)”' of 


WAHDA -IDA ity i 
H AL-IDAFAH — unity in terms of relation e.g 
we Slob 55455 Seis; 


nk oer and Za 1 
: yd is nota father (; e. of 


If the two gadiyyahs are mahstirah > they must be different in term 
of three things for canagud to exist — 


KAM — different in terms of quantity. If one is a kulliyyah, 


the other must be a juz’iyyah e.g. 
eyest 9477 e gas a. nee 
SUSb og eect V5 Gs JS 


“Every living being is a human and no living being is a human’ 
ein 
' There is no canaqud betw 


n the first the hukm is 
the second it is ome of the apple is 


f the apple is not red i.e. the seeds and the inside. 
sah because in the first the idafah 


e. there is 00 


een these two gadiyyah because i 
regarding the kull. S 


regarding the juz and in 
red ie. the skin and allo 


2 There is no candqud between these rwo qadiy) 


ond it is in relation to Khalid i. 


is in relation to Bakr and in the sec 
hich the mawdil’ is4 
as been mentioned 
both of them are 
nd the other 


unity in terms of idafah. 

3 ie. Qadiyyah hamliyyah mahsura 
kulli, che hukm is regarding the m 
4 There is no candqud between these two 4 
kulliyah. They are both false. Whereas in canaqu 


false. 


h which is that gadiyyah in w 
embers and their quantity h 
adiyyahs because 


d one is true 4 
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eayr— different in terms of state. If one is a mujabah, the 


ocher must be a salibah e.g. 
Sige OLY! A 5 OIGE gly ig 
every human is a living being and some humans are living beings” 
JIHAH — Different in terms of perspective.” 
When candqud exists between two gadiyyahs, each one is known as 
the nagid of the other. 


The nagid of the four mahsirar is as follows — 
MOJABAH KULLIYAH ® SALIBAH JUZI'YYAH ? 
MOJABAH JUZI’YYAH ® SALIBAH KULLIYAH * 
SALIBAH KULLIYYAH ® MUJABAH JUZI’YYAH ° 


SALI : 
BAH JUZI'YYAH ® MUJABAH KULLIYYAH 67 





' There is no cana , 
sala. te these two gadiyyah because both of them are 
; _ 
jabah. tue. Whereas in candgqud one is true and the other is 


tails of this will be discussed in higher level books 


j 
The first is miij 
ijabah. Therefore th 
Therefore, the second must aa must be sdalibah. The first is kulliyyah. 


4 The first is = 
There, mijabah. Therefore the second 


th 
The first pel must be kulliyyah, 
salibah. Therefi : 

f ore, the s - 
thei, the second must be juzi a must be majabah. The first is kulltyyah. 
itis salibah, : . 
ersore, the : Therefore, the second must be miijah . 
cond must be kulliyah mujabah. The first is juz’iyyah, 


| . 
Ples will be provided in highe 


must be sdalibah. The first is juz'iyyah. 


t level books, 


Ill 


nagid of insan i 

1 of insan is la insan and th 

€ nagi 

anaqud also exists betw a 
ee 


entioned . Nn two . 
condition qadiyyah ha 
S. Two addi Ss rei "yah . 
Itional . With 
Cc the 


that the 
'Y must be uni 
nite . 
or a munfasilah) ited in terms of 
and naw’ (being es (being a 
a luziimi nucttasalj 
yah, a"tyyah 


itvifaqiyyah). 
Inadiyyah or 


Ginsan : 
Nsan 1S insay 


There will b 

a ¢ tanaqud b 
ao mujabah ae a qadiyyah shart 
uzumiyyah sdlibah. Al a qadiyyah tee muttasilah 
munfasilah ‘inadiyyah sO, between 4 nee Muttasilah 
munfasilah eaten rane and « he shartiyyah 
salibah etc ftyyah sharti 
Cyyah 
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EXERCISES 


tion of canaqud? Provid 
oviding examples 


defini ean example. 


What is the 
of the four mahsiirat pt 


Srace che nagqid 


5 
for at least Ewo- 


mine whic nis not found in the following 


Deter h conditio 
ah/mahsarah — 


gadaya shakhsiyy 


490% g7le 345 


> pire? 
» ah Gate ING A és 
> gj SIDE 5 JING Bot Be 
9 OG PCOS, # ¥ of 
® peg 3 ro 
ae gu SIN 9 13s 
2s 


pie DREN Is AES 
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LESSON 9 
‘AKS 


N OF ‘AKS MUSTAWI [E 


switching the two parts ' of the gad 
salb and sidg remain. ? a 


ge CONVERSION] — 
tyyan in the sense that the ijab, 
The ‘aks mustawi of the four mahsirat is as follows — 
MUJABAH KULLIYAH — miijabah juz’iyyah e.g. 
Stal ott Ae « Sigs gucl 
“Every human is a living being » Some living beings are humans”) 
MUJABAH JUZ’IYYAH — mujabah juz’iyyah e.g. 
Sigs glily! Ay < Si oy ae 
“Some living beings are humans » Some humans are living beings” 


————— 


! Whether that be the mawdu’ and mahmal or 
the mawda’/mugaddam the mahmil/cali and m 


the mugaddam and «alt i. making 
aking the mahmiil/cali the mawdil/ 


mugaddam. 


2 ic. If the orig 
salibah, the ‘aks must be a salibah and 


ajabah. If the original is 4 


inal is a mijabah, the ‘aks must be am 
the ‘aks must also 


if che original is true, 
be crue. 

i > a d the 
3 The mawdi’ and mahmul have been switched. The original is majabah an 


| is crue and the ‘aks is also crue. 


‘aks is also mijabah. The origina 


4 The mawdi’ and mahmul have 
abah. The original is cruc 


‘aks is also a muj 

mukhalif of ba’d aL-insani hayawanun (some 
insani laysa bi hayawanin (some humans are n° 
However, this does not bother us because mafh 
onsideration as mentioned 


been switched. The original is a 
and the ‘aks is also © 
humans are living be - 
. * in s). ; 
er not caken into 


tim mukhalif is 


reviously: 
c P 
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<IBAH KULLIYAH — salibah kulliyah e.g. 
s 


pic, Aan Y < IN iy 


«No human is a stone » No stone is a human” ' 


sALIBAH juz 1YYAH —n/a* 
pEFINITION OF “AKS NAQID [REVERSE CONTRADICTION] — 
getting the nagid of each part of the gadiyyah ? and then switching 


shem in the sense that the ijab, salb and sidq remain. 

The ‘ats nagid of the four mahsurat is as follows 4 — 

\M(JABAH KULLIYYAH — miijabah kulliyyah e.g. 
Seyi VS « Ss gt Jb 


‘Every human is a living being » Every non-living being is a non- 
human” > 





‘The mawdi’ and mahmal hav i ; 
ea aie switched. The original is a salibah and the 
aan = is Bue and the ‘aks is also true. Once it has been 
cphalaries a me it must also be affirmed that no stone is 
es ul necessitate the falsehood of Irs 
i ha Feschee . schood of our first statement. 
a certain ‘aks as sometimes the ‘aks is true and 


SOMetimes jr j i 
: is false. Details will be discussed i 


ees mawdi’ is 


. 8 
n m l 1 i il i 1 
’ , m ¢e 


ic, Hayawan and vice versa. 
rayd *S which the mujabahs had in 
! Hind hei gt n ‘aks mustawi, the salibahs have that in ‘aks 


Ils 


a 
UJABAH JUZ’IYYAH — n/a! 
SALIBAH K 
ULLIYAH — salibah juz’iyyah 
c.f. 


SYN AT ayy 2 
- s é tig 


“No human is 
a stone » N 
© stone is ah 
a uman” 2 


SALIBAH JUZ’ 
’ - 
JUZIYYAH — salibah juz’iyyah e g 


ee > - = | —— ea, | oe 
Eee scot i Sy Sola hy 


Ws . 
ome living bei 
eings 
g gs are not humans » Some non h 
-humans are 
not 


non-living beings” 3 


SS 


"Just how a salibah juz’ yah did not have a certain ‘aks in ‘aks mustawi, a mijjabah 
juz’iyyah doesn't have a certain ‘aks in ‘aks naqid. 

? Again the mafhim mukhalif is not taken into consideration. Just how two 
negatives make a positive in Mathematics, two negatives (harf salb) make 3 


ecmlie (ijab) in Maneiq. Therefore, when we say “<qme non-horses are not non- 
t non”). Therefore, this makes 4 


humans”, two negatives have come together (“no 
ig a non-horse 


s, which is crue c.g. Zayd 


positive ;e. some non-horses are human 
horse but is not 4 human. 


and is a human. However, 4 dog is also a non 
e not non-living being 


3 me nom 
i : that some 
i.c. “some non-humans ar s” means 


humans are living beings ¢.g- 4 horse. 
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EXERCISES 


definition of ‘aks nagqid? Provide an example. 


i of the four mahstirat providing an 


What is the 
he ‘aks mustaw 


Grate € 
for at least two. 


example 


cate the ‘aks muscawi and ‘aks nagid of the following qadaya — 


: on 
ree 
> Ab panes» 


Dav 


> Nye ps! oo 
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LESSON 10 
HUJJAH! 
HUJJAH — arranged 
ged knowledge ; 
maser calirae: raid edge in the form of tasdiq which | 
Sdig. : eads 


HUJJAH is of three types — 


QIYAS [SYLLOGIsM] — that h 


juz’ is deduced |istidlal] from the = ujjah in which the sta 


c of a kulli . e.g. 


te of a 


ve Se i oe 25 a ag 2 
we NEF JS 5 NGS gic Js 
“E = 
very human is a livi 
1 ng being and every living being is sensiti 
Vv 
Therefore, every human is sensitive” 3 : 


sii 

see ISTIQRA’ [INDUCTION] — that hujjah in which the state of 
a kulli is deduced from the state of its juz’iyyaar ‘ e.g. for someone 
to say 


' Mwarrif was the first subject of Mantig which has been discussed. Now we begin 
the discussion of rhe second subject. 

2 ie. after examining the state of a kulli, its hukm is established for its juzt 
(whether juzt haqigi or juz’t idafi). 

3 In chis example we have established that every insan is a hayawan. Insan is a 


juzt idafi and hayawan is the kulli. Next, we have established that every hayawan 
the kulli. Therefore, seeing 4 


is sensitive i.e. we have established something for 
must also say that 


every insdn is a hayawan and every hayawan is sensitive, We a 
every human is sensitive. Here, we have established sensitivity for insdan “a 
because hayawan (kulli) is sensitive Le. after examining the state of hayawan, 
established its hukm (of being sensitive) for its juz’ (insan). 


‘ hed for theit 
4 ie. after examining the state of the juz’iyyat, their hukm is establish 
kulli. 


m8 


< PP 2s 
site EWA Oe I 
ving being moves its 


f rhe animals move their lower jaw 


li lower jaw whilst chewing” ' 
“Every 4 
afrer seeing that the majority © 
whilst chewing 


— that hujjah in which the state of 


TAMTHIL [ANALOGY] 
f another juz due to a common 


a juz is deduced from the state © 


sllahlfactor] * €-8- 
z o- ~ 7 v P - . 


“Trees are contingent because they are a jism, the celestial sphere is 


also contingent as it is a jism” 34 


ISTIQRA’ is of two types — 


ISTIQRA’ TAM [COMPLETE INDUCTION] — that isrigra’ in 
which all the juz’iyyat have been explored. This gives a hukm yagini 


[definitive judgement]. * 


' Hayawan is the kulli and all its members are its juz’iyyar e.g. Insan, faras, ghanam 
etc. Now, if we look at the juz‘iyyat, whether that be insan, faras, ghanam etc, we 
- see that they all move their lower jaw whilst chewing. After examining this, 
if someone establishes this hukm (i.e. moving the lower jaw whilst chewing) for 
hayawan which is the kulli by saying that “All living beings move their lower jaw 
— chewing.” this is known as istigra’. 
ie ahes examining the state of one juz’i, its hukm is established for another 
juz't similar to it. 
® Shajar is a juz’. After examining i i it i 

g it we realise that it is contingent because its 


a jism (jawhar gabil al-ab'ad al-thalatha 
which is another juz’. We aan athah). Now, we look at the celestial sphere 


be contingent due to sharing 


4 
Tamrhil is what isr 
eferred bares 
oa hee ed to as giyas in Usual al-Figh. 


for all of Seen o oa been examined and one hukm has been established 
» tt is obvious that the hukm will also be established for their kulli 


ce that this is also a jism. Therefore, it must also 


the common ‘illah of being jism. 
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ISTIQRA’ NA 


IN Which some 


dhanni Ispecul 


Is ‘Ppe 
i a WDerEcrive INDUCT 
*Iyyat have bee 'ON| — 
Alive j been €xplored ° . AU isting 
c judgement], ! - This Rives wa 
a hukm 


Nbue 


TAM’ _ y > ® 7 
MHIL requires four things 


1 SC, 


FAR’ IBRANC — 0 
He | 
| that Which 1s Similar tO the 
ne CXamj , 
ned firs 
t 


ahs I ¥ as 


far’ have in common. 


HUKM [RULING] — the hukm of the 
for the far’, e.g 


asl which is now established 


Let 41-z *08 T Mier Sex ay 3,6 
1 EL Aa GS DN LA Jt Sty 5 tees og, 


on the above example the asl is khamr, the far’ is nabiz, the ‘llah 
jami’ah is muskirunn (iskar) and the hukm is haram (hurmah) 


aM 58 Poca i Sh oe ot eae 
as a kullt only exists in the form of its members (juz’iyyat). 

' The above example for istiqra’ is of the second type i.e. not every single juz was 
examined before establishing the hukm. For this reason we see that a crocodile 
is also a living being. However, it does not move its lower jaw whilst chewing 
Rather, it moves its upper jaw. Therefore, if all che juz'iyyar have not been 
examined, the hukm cannot be established with surety. 7 

2 We examined khamr. We realised that it is haram due to it being intoxicating 


iz) i i i nner, it becomes 
Next, we see that if date juice (nabiz) is stored in a specific mat sane 
haram due co it being intoxicating 


i --aring. Therefore, because khamr is eee 
intoxicating I , iis soxicating ti 


; i 
date juice which has been stored in a specific man 


must also be haram. 
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EXERCISES 


he definition of giyas? Provide an example. 
st 


quisites of camthil ande 


type of hujjah the following are — 


What! xplain using an example. 
grace the Fe 
Herermine which 


o ee 4 <PAy B - Sst abe Jy 
Aye esse we 


: 
_e Bs . Coder 403 
, sue gh JX Sale Gale JS 9 HF IL 
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LESSON ll 
TYPES OF QIYAS 


s Ge ; wis bs - vs 
PHF NGF JS 5 IFS ley i 
Every human is a living being and eve 


Ty livin bei : 
n Fc 
Therefore, every human & Deing is sensitive 


is Sensitive” 
In the abov 
: : example the first part ' is known ast 
remise], the se “7 
p cond part * is known as the kubra 


and the third part 3 is known as the natijah |concl 


he sughra [minoy 
[major Premise] 
usion]. 
The mawdt’ ijah j 
awdii’ of the natijah is known as the asghar [more mj 
as ; a : minor 
premise] (insan) and its mahmial is known as the akbar [more ma 
€ major 


premise](hassas). 


The repeated word in the sughra and kubra is known as the had 
awsat [median] (hayawan). 4 | 


The sughra and kubra collectively are known as the mugaddimat of 


the giyas. 
When the had awsat is combined with the asghar and the akbar this 


is known as a shakl. 





"he. kullu insanin hayawanun. 
2 ie. kullu hayawanin hassasun. 
3 ie. kullu insanin hassasun. 


in both the sughra and the kubra, but not 
har and the akbar. 


4 As you can see this (had awsat) exists 
median. It is the link between the asg 


duced. 


the narijah. This acts as a 
Thereafter, it is dropped and the natijah is de 
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cism] — that qiyas 


es — 
ot mentioned in the 


As IQTIRANI 
h itse 


[cOUPLED SYLLO 
Quy id is n 
sich che mata itself oF 198 NT 
in 

jmat ¢-§- 
mugadd , We > Lien 2» 5 ELAS 
Ee AWE wil ~~ JS 3 ie 
which changes is 


; ni 
ntingent 


changing and everything 


“The universe is | | 
Therefore, the universe is CO 


contingent. 


THNA'TI [CXCLUSIONARY sYLLOGISM] — that 


QiyAs IST! | | 
h itself or its nagid is mentioned in the 


giyas in which the natija 
mugaddimat c.f. 
- a all a ee ge Ge exes, Se 
ss pb OLY Es Gigs GIS CLs] foal Lhe 51S (ds 
“Whenever this thing is a human, it will be a living being. However, 


‘tis a human. Therefore, it is a living being” * 


reciente 


' Alth 
ough al-"alamu hadithunn exists s 


exi arately i imac. i 
XISt together i.e, al- eparately in the mugaddimar, it does not 


‘alam * «6 7 : 
* In this the natijah is in the sughra and hadith is in the kubra. 


itself is : . 
The huwa is a dami mentioned in the mugaddimat i.e. h h i 
samir mustatir in kana (kubra) lat 
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EXERCISES 
1. i 
What is the definition of 


example. TAs istithnayp 


P TOVide ‘~ 


jawharunn: kully shajarinn jawharunn wa kully nam 

3- Determine whether th ‘ 

sr e following are giyas igtirany ars 
Myds 


> be Fe tee ~{) so ' « s 
ale 948 MAN ler oe CSI USE OS Mana ts ety cs: 

> Civ, b+ 2 2 t.7 Pe s 25 - - 8 gl ba SG vie 
EPS op tllccls NS jit ous +: 


. 
oe. 
“F 


€-- 
> 3165 - os 75 7% at 0s Jf fi. oe 
(Uo GSS Y S55 fi $56 eda Wshesse rt 
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LESSON 12 


TYPES OF QiyASs [QTIRANI 


UTIVE COUPLED 


f gadaya 


1vAS [QTIRANI HAMLI [ATTRIBUDT 
i _— that giyas iqtirani which only consists © 
syLLOG! 
hamliyyah €-§: ; 
APT ee oo 
tt NGF JF 9 Ole” gi} 
“Every human is a living being and every living oa 
Therefore, every human is a body 


g is a body. 


QIYAS IQTIRANI SHARTI [CONDITIONAL COUPLED 
that giyas igcirant which only consists of gadaya 


syLLOGISM] — , 
of both gadiyyah shartiyyah and gadiyyah 


shartiyyah or consists 
hamliyyah * e.g. 

Fe tend ibn Geen Sg inn eet le Ss 

te BS BIS BS AS 5 IGS SE VL 335 O16 AS 


“Whenever Zaid is a human, he will be a living being and whenever 
he is a living being he will be a body. Therefore, whenever he is a 


human, he will be a body” ? 


"In this example both the sughra (kullu insaninn hayawanunn) and the kubra 
(kullu hayawaninn jismunn) are gadiyyah hamliyyah. 
* Qiyds igrirani sharti can be formed in the following five ways: 
— qadiyyah shartiyyah muttasilah, two gqadiyyah shareagpah munfasilah, one 
o snsielypan muttasilah and one qadiyyah shartiyyah msansfiilaks one 
oe. i one qadiyyah shartiyyah muttasilah, one qadiyyah 
re dies, ii diyyah shartiyyah munfasilah. 

ple both the mugaddam (kullama kana Zaydunn insanan kana 


hayawanann) and th 
li . ss 
shartiyyah. e tali (kullama kana hayawanan kana jismann) are qadiyyah 
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—" 


QIYAS IQTIRANT is of four 
natijah * — “yes with regards to Providin 
8.4 valig 
| SHAKL AWWAL [FIGURE oN 
which the had awsar is the mahmiil in 
the kubra e.g. . 


E] — thar qiyas 


the sughra and the qtirang jn 


Mawdy’ in 

Se als - ig + gio ee 
“+ 3 lal 

“The universe is changing and everythin 


Jonail 
ntingent. Therefore, the universe is 


g which changes jg 


contingent” 2 
. SHAKL THANI [FIGURE TWo] — thst qiyas igcirant 
the had awsar is the mahmial Ea. 
sal in both i 
the sughra and the kubra eg. 
Pe OY F275 gle AA ASV Goss acy & 
Ever human is a living being and no stone is a living bei 
n 
Therefore, no human is a stone” 3 : 
SHAKL THALITH [FIGURE THREE] — chat qiyds igeirani in 
which the had awsat is the mawdi’ in both the sughra and the kubra 
e.g. 





all of them provide a valid natijah 
kubra, however, the natijah will be 


" Qiyds can be done very easily. However, not 
i.e. in some cases you will have a sughra and a 
invalid/incorrect. 

2 In this example the had awsar is mucaghayyir as it is in 
(ie. its the median). In the sughra the had awsat is the 


che sughra and the kubra 
mahmul and in the kubra 


it is the mawdii’. 
che mahmil and in 


3 In this example the had awsat is hayawan. In the sughrd it is 


the kubra it is also the mahmil. 
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2s 
4 > s ere ? sete he JS 
4 on pet % HE OL 55 lg 9 ! 
o6 dls | at ae 
being and some hum 
“ vi 
Therefore, some living beings are writers 
| — chac qtyas igcirani in 


[-EIGURE FOUR x 
he mawdi’ in the sughra and the mahmul in 


livi ans are writers. 
iving 
gn 1s 4 


sHAKL RABI’ 
which che had awsat is ¢ 
che kubra €-8 - os 
#. , : | 
aad se 


d some writers are humans. 
3 


pate ae te See 


“Every human 1S 4 living being a7 . 
° ° n 
beings are writers 


Therefore, some living 


These four types 2°° known as al-ashkal al-arba’ah (che four figures). 





I 
In chi - om 
is the had awsat is insdn. In the sughrda it is the mawdi’ and in the kubra it 


is.also the mawdu’. 


“In this the had aw a a 

is the lien’ sat is insan. In the sughra it is che mawdii’ and in the kubra it 
J Note: Each , 

aren of the ashkal arba’ah h: 

in order for the na arba’ah have s 


level books. 


aan pecific conditions which must be mer 
ah to i itl 
i ¢ valid. These conditions will be discussed in higher 
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What is the definition of 
example, 


Determine the al-ashkal al-arba’ah 
at least two. 


Determine what the follow . 
ng are trom the al - al 
shdal al-arbaigh — 


> 


> 
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LESSON 13 
yAS ISTITHNA 


TYPES OF QI 
517 is of cwo LYPes — 
QivAs isTITHNAT 15 © YP =e 
{STITHNA! ITTISALI {CONJUNC 
1yAS OE a sia 
amit syLLOGISM] — that giyas iscichna’ which cons 
EXCL | , 
of gadiyyah shartiyyah muctasilah. 
QiyAs IsTITHNA INFISALI [INDEPENDENT 
vas iscithna’t which consists 
EXCLUSIONARY syLLOGISM] — that giyas iscichna’i whic 
of gadiyyah shartiyyah munfasilah. 


Al ITTISALI is »s with regards to 
QivAs ISTITHNA'T ITTISAL! IS of cwo types with reg 


providing a valid natijah — 


1. Istichna ‘ayn mugaddam, the nacijah will be ‘ayn cali' * e.g, 


5 ameasii 
' Note: Qiyds igcirani consists of three parts: sughra, kubra and natijah. As for 
giyas istichnd’i, it consists of four parts: mugaddam, cali, Iscichna and nacijah. 
The Istichna is che part which consists of the word lakinna. Lakinna is used for 
Istichna and for this reason this type is known as iscichna’. Istichna can be one 
of four: ‘ayn mugaddam (che mugaddam itself), naqid mugaddam (the opposite of 
the mugaddam), ‘ayn cali (che cali itself) and nagid cali (che opposite of the cali). 
oe these four only first and last provide a valid nacijah in giyds iscichna’' itcisali. 
Mw a qadiyyah shartiyyah the mugaddam is malzum (necessary for) and the cali is 
lazim (necessary). Here there are two principles: If the malzum exists, the lazim 
en A IEA resi " i coche os ahaa to a 
mals and coms 7 hoe ee a Nes or insan. ne, insan 
if hayawan ike fives xe8 ; aol wanes ss eeeaiana also exist. However, 
ardivitie Pen ote: cessary C ne insan also exist because a hayawan can 
a € too ete. Therefore, when the the Istithnd is ‘ayn 
ugaddam i.e, the mugqaddam (malztim) exi it i “ ry 
‘ayn tali i.e, the tali eal act ists, it is DRSESEATY for the natijah to be 
NOt exist. the - ne further rule is that if the cali (lazim) does 
muqaddam (malzim) will not exist. 
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Rod te pid cee 4 Eg ON 
FH NN AN FON ESS 26 aie 
“If che sun has risen, day time wil] be 


has risen. J herefore, 


Aalle ast 5 ‘y 


Present. Howe 


Ver, the 
d; ime is S 


2. Istichna nagid cali, The natijah will be nagid mugaddam 
“eg 


MibcaS 72% FRY SAeaeas Po Lae eee ee 
ple Ht) 297 2? MNES 32 5 UG Ea pedi 554 
2 tell CAS j 
If che sun has risen, day time will be present. Howey 
is not present. Therefore, che sun has not risen” 3 
QUYAS ISTITHNA'I INFISALI is of three Cypes with regards to which 
oe] . . . J 
type of munfasilah it is 4 — 


1. That giyds istichna’i infisali which consists of a gadiyyah 


munfasilah hagigiyyah. 
This is of four types with regards to providing a valid natijah — 


Istithna ‘ayn mugaddam, the natijah will be naqid tali® e.g. 


"In chis the mugaddam is al-shams caliacun and the Istithna is also al-shams 
tali’acunn which means che Istithna is ‘ayn mugaddam. Therefore the natijah will 
be ‘ayn cali (che cali itself) i.e. al-nahar mawjudan, 

* If che Iscichna is nagid cali i.e. the cali (lazim) does not exist, the nacijah will have 
to be nagid mugaddam as the mugaddam (malzum) cannot exist without the cali 
(lazim). 

3 In this the cali is al-nahar mawjudun and the Istichna is al-nahar laysa bi 
mawjudun which means the Istithna is nagid cali because al-nahar loys Bi 
mawjudin is the nagid(opposite) of al-nahar mawjudun. herefore, the partie will 
be nagid mugaddam (the opposite of the mugaddam). ‘The mugaddam is al-shams 
cali’acunnand its nagid is al-shams laysat bi cali‘acinn which is the natijah. , 

4 There are three types of munfasilah. Therefore, there will be three types of qiyas 
iscichna’t infisali. i lena be 
> In a qadiyyah shartiyyah munfasilah hagigiyyah the muga at Tiassa 


existent simultaneously nor can they be non-existent simu 
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ee a adie 


teas oh 227 18) S 05 [Ae 
Ze LN, PIES 38 r 3) le} > 
oh re CP? PPL IE 


ris either even OF odd. 


it is not odd”’ 
e natijah will be nagid mugaddam * €.g- 


However, it is even. Therefore, 


*This numbe 


Iscichna ‘ayn calt, ch 
“ Z ‘g40 0446, m47 a4 
in, WIPO £55 Uy Sac 
s either even or odd. However, it is od. 


it is not even” ? 


d. Therefore, 
*This number i 


Iscithnd nagid mugaddam, the natijah will be ‘ayn cali 4 e.g. 
85 5b 35, LESS HI G55 Sate 


“This number is either even or odd. However, it is not even. 


Therefore, it is odd” * 
Istihna naqid cali, the nacijah will be ‘ayn mugaddam Seg. 





if the Istichna is ‘ayn mugaddam i.e. the mugaddam exist, the nacijah has to be 

nagid cali i.e. che cali does not exists as they cannot exist simulraneously. 

"In this example the mugaddam is hadha al-shay’ zawjunn and the cali is hadha 

al-shay’ fardunn. Therefore, if the mugaddam exists, the cali cannot. 

* If che Istichna is ‘ayn cali ie. che cali exists, the natijah has to be nagid mugaddam 

ie. the mugaddam does not exists as they cannot exist simultaneously, 

+ In this example the mugaddam is hadha al-shay’ zawjunn and the cali is hadha 

al-shay’ fardunn. Therefore, if the tali exists, the mugaddam cannot. 

*If the Istichna is nagid mugaddam i.e. the mugaddam does not exist, the natijah has 

sie tali ie, the cali exists as they cannot simultaneously be non-existent. 

dshey. a. aa is hadha al-shay’ zawjunn and the ali is hadha 
dunn. e, if the mugaddam does not exist, the cali must 


exist, 


6 
If the Istichna is id alt j 
d tali i.e, . 4 
yn musaddan te rai Vice. the cali does not exist, the natijah has to be 


addam exists : 
existent. my as they cannot simultaneously be non- 
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- of 95 Cl eae 
> a *. Ff wv e< - 
C3 8 24 IAS 1235 Ye) Sand 
ur . . . : 
[his number is either even or odd. How 
, ever 


r it . 
Therefore, it is even”! IAS not odd 


2. That giyas istichna’t infisali w 
munfasilah mani'ah al-jam’. 


hich consists of 4 qadiyyah 


l - Oo “ Be . T g ¢ d > 


Istithna ‘ayn mugaddam, the natijah will be nagid tali? eg. 
Po I tS as Pty tis 
“This thing is either a tree or astone. However, itisa tree. Therefi 
it is not a stone” 3 ae 
Istithna ‘ayn cali, the natijah will be naqid mugaddam ‘ eg. 
Pe SB Ss tye 
“This ching is either a tree or a stone. However, it is a stone. 


Therefore, it is not a tree” > 





"In this example the mugaddam is hadha al-shay’ zawjunn and the cali is hadha 
al-shay’ fardunn. Therefore, if the cali does not exist, the mugaddam must exist. 


2 In a gadiyyah shartiyyah munfasilah mani‘ah al-jam the mugaddam and cali 


cannot exist simultaneously. Therefore, if the mugaddam exist, the talf must be 


non-existent and vice versa. 

3 In this example the mugaddam is hadha al-shay’ shajarunn a 
Therefore, if the mugaddam exists, the cali cann 
exists, the natijah must be nagid mugaadam 
not exist simultaneously. 


runn and the ral is hadha 


nd the cali is hadha 
al-shay’ hajarunn. ot exist. 

4 1f the Iscichna is ‘ayn cali i.e. the cali 
ic. the mugaddam does not exist, as they can 
5 In this example the mugaddam is hadha al-shay’ shaja 


efore, if the cali exists, the mugaddam cannot 


al-shay’ hajarunn. Ther 
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That qivas iscichna’l infisalt which consists of a gadiyyah munfasilah 
3. That qb 


mani‘ah al-khuli. 
d natijah — 


rhis is of ewo types with regards £0 providing a vali 
1 


Iscichna naqid mugaddam, the natijah will be ‘ayn cali ' e.g. 
24e _! 7 of we . % , on “a. 
#55 545 AI NY 5h e.ty La} & i=! lia 


oh tein oi -tree -stone. However, it is not a 
“This thing is either a non-tree or a non stone. Ho 


: a a 2 
non-tree (i.e. if 1s a tree). Therefore, it is a non-stone 


Istichna nagid cali, the natijah will be ‘ayn mugaddam ? e.g, 
iN 5 RE ATES REN NAY Uy ths 


“This thing is either a non-tree or a non-stone. However, it is not a 


non-stone(i.e. It is a stone). Therefore, it is a non-tree” 4 





I 
Ina ivy ivy i i 
— shartiyyah munfasilah mani’ah al-khulii the mugaddam and cali 
cannot “exis si : ; 
) non-existent simultaneously. Therefore, if the mugaddam is non- 
existent the cali must be existent. | 


2 
In this exa 
mple the se ba , 
ean ae the mugaddam is hadha al-shay’ la shajarunn and the tali is hadha 
ry fa haja y *refore if ‘ 
on yarunn. Therefore, if the mugaddam is non-existent, the cali must b 
‘ en \ we : , : c 
tas they cannot be non-existent simultaneously 


If th | na ™ fe * = . > 7 » ayn 


l 
Si Ss 


’ In this exa 
Sexample the mugaddam is had] , 
al-shay ‘la hajarunn. There SAARI shajarunn and the tali is hadha 


fore, if the cali i 
‘ ’ e tali IS NON-existe a 
existent as the cannot be existent, the mugaddam must be 


non-existent simultaneously, 
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EXERCISES 


What are the two types of qiyds istithna’y p 


definitions for each. rovide 


S é ‘ ae sc E , . ® 

tate the four types of giyas istichna’y infisali (whicl 
‘onsists of gadi oe ch 
consists of qadiyyah munfasilah hagigiyyah) in ¢ 
+4) ' Ly erms of 
providing a valid natijah. ms of 


Determine the natijah of the following 
o KH ol 6 of EE oh ie) a a 

me ES 55 NOLS) Uy nada 

> lish Jos aby jh Cosy uy blll hs 


pt.) 


° 13 : - eh ve Sid) s A\ 
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qiyas istichnay — 
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v 
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LESSON 14 


QAD AYA YAQINIYYAH AND QADAYA GHAYR YAQINIYYAH 


QADAYA YAQINIYYAH BADIHIYYAH ! are of six types — 


AWWALIYYAT [rUNDAMENTAL] — the gadaya badihiyyah 
affirmation] is obtained merely by comprehending 


in which tasdiq | 
nisbah?, No other intermediary is 


the mawdt’, mahmal and the 


required c.g. 
°e , aie al bs 
oN Gye plac! Jul 
\ . te orearer than its part” ? 
A whole is greater than its part 


MUSHAHADAT [SENSUAL] — the qadayad badihiyyah in 
which tasdiq is obtained using the hawas khamsah zahirah (five 
apparent senses)* or the hawas khamsah bacinah (five internal 


senses)? . 
This is of two types — 


1. HiggtyYAT — the gadaya badihiyyah in which tasdigq is 


obtained using the hawas khamsah zahirah e.g, 


ED 
ic. the qadaya in which the hukm is certain. 
a whether it is a gadiyyah mujabah or qadiyyah salibah. 

" in example the mawda’ is al-kull the mahmal is ‘azam min al-juz and the 
nisbah a ijab. Once, these three have been comprehended, one will obtain tasdig. 
ae in the translation it says “its pare” because a whole is not greater than a 
ae everything e.g. a part of a human (hand) is greater than the whole of an 
ant. However, it is necessary for a whole of something to be greater than its part 


as the whole consists of the part, 


‘These are: il b : 
Se are: al-basirah (sight), al-sami'ah (hearing), al-sh'ammal . \ 
(taste) and al-lamisah (touch). ides aii 


5 These are: al-hi 
vese are: al-hiss al-mushtarak, al-khayal, al-wahm, al-hafizah and al-mutasarrifah. 
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<< ay ee c 
49 FUG mA al 
“ . 
The sun enlightens and fire burns” ! 


2. WIJDANIYYAT — the qaday 


:; a badihi 
is obtained using the hawas khamsah batinah = os 


hich tasdig 


re) 
“Verily, | am hungry” 2 


TAJRIBIYYAT [EMPIRICAL] — that qadaya badihiyyah ; 
which casdiq is obtained after repeated trials and och. e : 


. o vy o 
e\jacal) jene aS 
“Sagamunia cures choleric” 3 


HADSIYYAT [INTUITIVE] — the gadaya badihiyyah in 
which rasdiq is obtained using hads e.g. 


of e 


os ama) pots pee 
“The light of the moon is gained from the light of the sun”‘ 


DEFINITION OF HADS — the process in which the mind goes from 


the mabadi to the maralib instantly. ° 


——_—_—_—_————_ 


' The first is obtained using al-basirah and the second is obtained using al- 
basirah/ al-lamisah. 


2 ‘This is obtained using al-wahm. 


i ri Therefore, 


- 9 
i ay “ ‘a cures choleric”. 
through experience we can say “sagamunia 


j li C of the moon 
This can be obtained instantly when one realises that the gh mae 
i is I a he earth has ncery 
is ceased at the crime ofa lunar eclipse. This 1S because C 


between the sun and the moon. i aera ae seeps: 1) From ic 
: ikr) there 
on process (fikr 


the 
hadi to the matalib. In the first step 


5 In a standard contemplati 
matalib to the mabadi. 2) From the ma 
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RAT [MASS TRANSMITTED] — the gadaya 
dig is obtained by the informing of such a 


lie is rationally impossible 


MUTAWATI 
hadihiyyah in which cas 


roup of people that their union upon a 
B 1 
{muhal agli] e.g. 


“Makkah is a city” * 


thing which one wishes to obtain (maralib) is determined as wishing for an 
unknown thing is invalid (ralab al-majhal). Thereafter, one contemplates and 
searches for things (in his mind) related to the marlub. These will be his mabadi 
ie. that which he uses to form a giyds. Now, the second step begins. One now has 
to form these mabadi in the correct order (as stated in the discussions regarding 
mu arrif and hujjah). Once this is done, the marlab will be obtained. This process 
can take some time. However, in hads there is only one step which is from the 
mabadi to the matalib. Therefore, this will take seconds. People differ in hads 
according to their intelligence. Hads can be referred to as a “Eureka” moment. 
‘Note: The norm (‘adah) is taken into consideration. This is because the ‘aql is 
_ a faculty which can apprehend the union of the entire world upon a lie if 
okcncenerioe ae 
shies ater a «i rei ; sic will be taken into consideration 
a situation (i.e. the informing of a ~ =e personal grudges etc, sees such 
accept it as it will be ratio fie a : eee me peepie ay will have to 
Saale sf peugletenn rv y nips for the informa 
quired differs in each situation accordi 


inf - 

- a (mukhbirin) and the information (khabar). 
i 
Ss has been such massly transmitted that even those who have never seen 


Makkah are certain of the fact that Makkah is a city 


tion to be false. The 


ng to the state of the 
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FITRIYYAT [INSTINCTIVE] — the qadaya badthiyyah 
which casdiq is obtained after comprehending the mawdy’ . 
mahmil using such an intermediary which is always pre 
mind e.g, 


and the 
sent in the 


s < 


0 0 arwe 
73) SY) 
“Four is even” ' 
QADAYA GHAYR YAQINIYYAH * are of seven types — 


MASHHURAT [WELL KNOWN PREMISES] — the gadaya 
regarding which there is a unanimity between a group of people 
e.g, 

» - ee. 
—_ Jali 
“Justice is good” 


MUSALLAMAT [AGREED UPON PREMISES] — the gadaya 
which are accepted by both groups (including the opposition 
[khasm])* e-g. 


a 


“a in the mind in 
! diary which is present in the min 2 ee 
ge ullu: mungasiminn bi mucasawiyay" ae 


d everything which splits into two 


this example is: al-arbaah 


mungasiminn bi mucasdwiyayn wa k 
(Four splits into two equal parts an 
parts is even.). | 
* ie. the gadayd in which the hukm is not certain. 
3 This is to do with morals. As Muslims we get © re muslims vei 
teaches justice. Therefore, for us this is certain. re meg 
morals using socieral acceptance. If che people oO atin oui is 
accepting justice as a good act this will ee ee! ” converge denying 
amongst them. Therefore, it is not certain as ' they 

this it would still become a well known premise. 


+ Such gadayd are used in debates. 


ur morals from {slam. Islam 
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Ce tated 
5 lols y! 
“Humans are brothers” ' 


MAQBULAT [ACCEPTED PREMISES] — the gadadyda which 
have been narrated by individuals regarding whom people have a 
good assumption. * 


MAZNUNAT [ASSUMED PREMISES] — the qaddya which 
are accepted due to zann ghalib |[preponderate assumption)? e.g. 
>, > thle 


Gt 38 J Sys bs8 


“So-and-so roams around at night. Therefore, he is a chief” 4 





' Ismail Dehlwi (Founder of Wahabism in India) mentions this in his book 
— al-Iman (pg. 78). Therefore, all his followers (Wahabis) will accept 
is. 
2 ° 
Note: This refers to people like scholars and spiritual guides. As for the 
Prophets, their statements are classed as yaginiyyac and the giyds which is 
composed using them is burhani. This is because there is hundred percent 


ene in their stacement. There is no doubt in their truthfulness. 
One may have a preponderate assumption regarding something if they hear a 


new 7 
S from a group of people, however, it is not classed as murawatir because it 


smear requirements. Therefore, alchough the news did not not become 
fir the person may still have a prepondera ing 
truth or falsehood. preponderate assumption regarding its 
4 M at ey 

‘jority of the people 


Th , 
erefore, if you see someone roaming around at night you will chink he a chief. 


This is a Preponderate assumption. 


did nor Meet irs 


are a sleep at night. Thiefs mainly roam at night. 
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La 


MUKHAYYALAT [ABSTRACTIONS] —the 


ieee qadaya which ac 
as an incitement or deterrence in the hac 


mind! e.g. 

Fo Beaten Penne tre. Y.2 
AF 544850 foal 5 Un SHU pad 
Alcohol is a liquid ruby and Vinegar is sour, will cause (a person) 
n 
to vomit” ? 
WAHMIYYAT [DELUSIONS] — the qadaya in which a hukm 

is established based upon the wahm e.g, 


ot) Hy Za sie geste *t) ¥) <2 ev eL es o% ered oo, Fs «ae 

so] DLs US 6 gta a) SLA oes IS 5 AUIS? Ie eis 
“The meaning of a kullt is present in my mind and everything 
which is present can be pointed towards. Therefore, the meaning 


of a kulli can be pointed towards” 3 


inci ards i i everred 
' sc. after hearing them one will either be incited towards it or will be d 
from it. a 
wane it drink ic and when one hea 
2 When one hears this about alcohol, he will want it drink i 
this about vinegar he will be put off it. | 
is ¢ wah wahmiyyah. Ev 
3 is example the kubra is a qadiyya y" — 
oe ° ot everything which is pres¢ 


ypes: 1) The 


ery thing which can be 
. ne can 
pointed out, must be present. However, 


- - ching is of cwo © 
' - arecence (wujad) of something 
be pointed out. As the presence (wuji” 9° SANT | ov 2) ‘The presen 
sence of something which can be pointed out ¢6§; ee 
aes xt be poinced out ¢.g- the meanings ! 
c 


; : Sie BS ag ‘ inted 
of something which can sent, it cannot be po! 


Therefore, although the meaning of a kulli is pre 


towards. 
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MUSHA . o 


a s ‘oo »O . 
imilar co a crue gadaya e.g, when looking at a picture ¢ 
simula =e 


however, 
a human someone says: 
. oS 3 
OLA) las 


“This is a human” 


eee 
l It’s Not ac 
actually a hum: : : 
\ an. It is a picture of Th 
, be ge of a human. i i . £ 
Owever, its similar to a true gadiyyah is gadiyyah is false, 
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EXERCISES 


What is the definition of hadsiyyar and mucawatirat? 
Provide examples of each. . 
Define any two gadaya ghayr yaginiyyah and provide 
examples. 

Determine which type of gadiyyah yaqiniyyah/ghayr 
yaginiyyah the following are — 


ee Pe 
Pee JN 858 I pee LOI 


> $44 gles 
S. s 
> 46 PE aby clssiss 
weSe ig 
- > 0! 
vet Ses 
Pad bul 


“ 
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LESSON 15 
sSINA’AT KHAMSAH 


qiyAs is of five types with regards to its maddah ' — 


QIYAS BURHANI (prooF] — that giyas which is composed 


using gadaya yaqiniyyah * e.g. 


oy a 
avert 


qi2 4 a es o ~hP ae eS aS 
£55 BONE 055 eorts JS 9 ro glacey Aare i555 YI 
thing (number) which 


“Four splits into two equal parts and every 
. r - 4 ” 3 
splits in two equal parts is even. Therefore, four is even 


QIYAS JADALI [DISPUTATION] — that qiyas which is 
composed using gadaya mashhurah or gadaya musallamah * e.g. 


A 
a Ae oe ee ee on es, 5 Gee of see 
“The imprisonment of a criminal is justice and every act of justice 
is good. Therefore, the imprisonment of a criminal is good” * 


a S..-¢ . 


z 06 - 8 &- Orn oe es * ei 3 ef-8 2 
| GAS 3S pL 05>] LO} JS 3 OLS} Sarl) GS ylel 


ort 


os * . . 

Thanwi and Najdi are humans and all humans are brothers. 
Therefore, Thanwi and Najdi are brothers” 6 

ee 


1. ° 
Le. its mugaddimat. 


2 ° 
Note: It is necessary for both the sughra and kubra to be from the yaginiyyar. If 
not, the giyas will not be burhani. 


dy Ba 
‘t this example both the sughra and the kubra are from the awaliyyar. Therefore, 
they are both qadaya yaginiyyah, 


* In this and the other three type 
and kubra 


In this ¢ 


In this 


s (of qadaya ghayr yaginiyyah) both the sughra 


do not have to be mashhurah etc. if only one is, it will suffice. 
he kubra is a qadiyyah mashhurah i.e. “al-adlu hasanunn’. 


oan example the kubra is a gadiyyah musallamah “kullu insanin ikhwah” 
ioned previously this is a quote of Ismail Dehlwi. Ashraf Ali Thanwi 
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QIYAS KHATABI [ORATION] 


— thar gina «1; 
composed using gadaya magbulah or ' at giyas which ic 


adaya maznunah e.g. 
¥ o Far, z » A Oat ste es © 
CHEW Ge SUL G jes 3 15 5 i ish tes 
“Zayd roams around at night and every person who roams d 
a oe aroun 
at night is a thief: Therefore, Zayd is a thief” ! 


QIYAS SHI’RI [PROVOCATION] — that giyas which ; 
composed using gadayah mukhayyalah e.g. 7 


- 


y Pre * Pe 


0 se 65 ee, ets oe. 4-7 922% 63 2s o Os « te 
rk SF PW Some VIB ale 55556 5 JS 5 Iw le 35% #5 pe 


ea € « 
J) 5 
QIYAS SAFSATI [sopHisTRY] — that giyas which is 


composed using gadaya wahmiyyah or gadaya mushabihat e.g. when 


looking at a picture of a human if someone says: 
ae Wenil wa. we. . ty e445 
Bm 52 lige sl> 529) JS solo} lie 


“This (the picture) is a human and every human possesses life. 


Therefore, this possesses life” ? 


ee ea 
(Deobandi) and Abdul Wahhab Najdi (Founder of Wahabism) are brothers ic. 
partners in crime. - 
‘ In this the kubra is a gadiyyah mazntnah ie. “kullu man yacufi bi al-layl sarigan - 
Thiefs tend to roam at night and do their job. 


* In this example the sughra is a gadiyyah mushabbihah ie. it’s not re | 
incorrect Lo say char it possesses 


ally a human 


it’s the picture of a human. For this reason it is 


life. 
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is of rwo types — 
— that burhan in which the had 


ind and in reality * ¢.g. 


QivAs BU RHANI 


QryAs BURHANI LIMMI 
s an ‘illah for the hukm in the m 


= : 2 ~ *%.. 9 Erg For 
sr 5 pte BIEN GE B 5 PINES 
“The humours of Zayd are spoiled and every person whose humours 


are spoiled is Il. Therefore, Zayd is ill” ? 


QIYAS BURHANI INNI — that burhan in which the had 
qwsat is an ‘illah for the hukm only in the mind, not in reality e.g. 


o gests Fog 


- *% » ey oye by 
pe Ni 5K 2G BIEN SE 2 JS 5 FF 4 


“Zayd is ill and the humours of every ill person are spoiled. 
Therefore, the humours of Zayd are spoiled” 





"Note: The had awsat is always an ‘illah for the hukm in the mind i.e. when a giyas 
has been composed correctly the narijah which is obtained is due to the had 
awsat ic. by dropping the had awsat. Therefore, it is an ‘illah for the hukm in the 
mind. However, the had awsat is not always the ‘illah in reality (i.e. in the kharij). 
Sometimes, the ‘illah in reality is something else and the ‘illah in the mind is the 
had awsar. 
* There are four humours in the human body: Blood, Phlegm, Yellow Bile and 
Black Bile. When these four humours become rotten/spoiled, a human falls ill. 
ss aries ta’affun al-akhlat (spoiling of the humours) is an ‘lah for 
ailing ill. In this example the had awsat is also muta’affin al-akhlat i.e Ta‘affun 
al-akhlat. Therefore, it is the ‘llah for falling ill in the mind also. | 


3 In this exampl ‘i -akhla 
; ple the ‘illah externally is again ca’affun al ’ i 
time ta’affun al-akhlat is not the : _ rae vet 


Rather the had awsar is mahmum. awsaf i.e. it’s not the ‘illah in the mind. 
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EXERCISES 


What is the definition of giyas jadali? Provide an ex; ample, 
Briefly explain the two types of giyas burhani, P 


examples for each. 


rovide 


Determine which type of sina’at khamsah the following are — 


4 ae 


- 


- 


by 4s tnd $e atte Soar Esa dese SIety 
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NOTES 





Mantiq — the Arabic name given to the science of 
classical logic — has formed a major part of classical 
syllabi for Islamic scholars for centuries. Aiming to 
equip students with a skillset and methodology to 
ensure logical and Seis thought-processes and 
analysis, it is a science ae ever less attention in 


today’s world. 
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